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PREFACE 


HE sermons published in this little booklet 
are lacking in literary form, and are 
printed, with one exception, from verbatim re- 
ports. They are spoken addresses ; indeed, they 
are extemporaneous addresses, so far as their 
language is concerned. They are purposely 
published in their spoken form, as it is the 
preacher’s wish that those who read them should 
know exactly what he said when he preached 
them. 

They are published for two reasons: first, be- 
cause many who heard them preached desire 
to have them in a more permanent form; 
secondly, that various critics of the preacher’s 
method might have material from which to 


argue. The vagaries of their own imagina- 


tions have often misled them. Any candid and 
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unprejudiced person will be able to judge how 
far these sermons justify certain types of 
criticism. I quote a characteristic one—‘ You 
have rejected the Word of God and misuse 
your historic pulpit for the advocacy of 
revolutionary Socialism.’ 

These sermons were preached in the autumn 
of 1907, as an answer to the unworthy attack 
of the Press on Socialism as atheistic and 
immoral; and also in answer to such people 
as suppose that advanced social views are in- 
consistent with the evangelical conception of the 
gospel. 

Their treatment of social subjects is of a 
general character, and from a religious stand- 
point. Each sermon was followed by a 
Conference on the Sunday afternoon, where the 
subjects were treated-in a more concrete fashion ; 
but the Sunday evening sermon, while treating 
of social subjects, had also an evangelistic 
purpose, which was never obscured except 


possibly in the instance of the first sermon. 
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- An increasing knowledge of the conditions 
under which men are living to-day has convinced 
the preacher that evangelical preaching is in- 
complete- which is not concerned with social 
conditions as well as social results. While the 
work of reclaiming individuals is the great 
work of the evangelical pulpit, it must not be 
forgotten that modern social conditions are 
literally damning individuals. 

So great a gospel as ours, I am told, should 
leave a preacher no time to concern himself 
with social questions. Social evils, however, 
are the mountains which stand between the 
preacher and his object. They obtrude them- 
selves in his path. They make it difficult and 
wellnigh impossible for the word of the Lord 
to have free course. There are still many 
mountains to be levelled and many valleys to 
be exalted before the highway of God is cleared 
to hosts of human souls. However a merely 
social message mutilates the gospel, the gospel 


is also mutilated if it be nothing but a mere 
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individual message. I am of Jesus, says the 
social reformer; and I of Paul, the man who 
objects to the debasement of the pulpit for 
social preaching. This is the worst sectarian- 
ism of the day. We need the gospel of 
Jesus who lived, and the gospel of the Christ 
who died and rose again. A gospel which 
has no kingdom of God to proclaim is as 
mutilated as a gospel without a cross, and a 
gospel without a cross as a gospel without a 
kingdom. 

It is greatly to be doubted whether objections 
to social preaching are as spiritual as they 
profess to be. They are often purely political. 
The social teaching of Jesus has not been yet 
adopted by a political party, and consequently 
political partisans are apt to resent it as criticisms 
of their own pet notions. What has the preacher 
to do with political parties? What has he to 
do with the interests of the rich and comfortable? 
He must declare the plain principles of Jesus. 


He at least must not be afraid of being called 
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an impractical idealist. Is he not to follow 
the Lord ? 

The pulpit must continue to declare that life 
2s of more importance than property. That all 
social conditions which debase human beings 
are clean contrary to the will of God. That it 
is the duty of the followers of Christ to be 
hostile to such things as make for the hurt of 
their fellows, even if their removal involves 
personal sacrifice. How far is a man willing 
to take up his cross and follow Christ, who is 
unwilling to sacrifice his own interests and 
advantage for the sake of others? Is _ there 
anything but the spirit of Christ in the words 
recently uttered by Mr. Winston Churchill, ‘No 
man should have anything before every man 
has something’? 

These sermons are simply an attempt to 
emphasize the social application of some of the 
first principles of Christianity. And so far as 
they have reference to Socialism, they claim that 


it is a high obligation of Christians to discover 
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some method of social reconstruction—if not 
Socialism, some other—if they are to be true 
to their Lord and Master, who has put them 
into the world as the light of the world and 
the salt of the earth. These sermons were not 
preached in advocacy of Socialism—although 
they incidentally defend it from unjust attacks 
—but in advocacy of the Christian obligation 
of Social Reconstruction. 


J. Ernest RATTENBURY. 
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Social Evils 


Set a mark on the foreheads of the men that sigh and cry over 
the abominations that be done in the midst thereof.—Ezex. 


ix. 4. 
HAT is the meaning of this passage? 

Israel was in a desperate state of trouble. 

Her people were exiles. The prophet Ezekiel 
was amongst the exiles. It was at a very sad 
moment of her national history that he saw the 
vision of which this text forms a part. The 
people of Israel were given up to great abomina- 
tions. The women of the time, we are told 
in another chapter, were actually worshipping 
Tammuz; that is to say, they were identifying 
themselves with those very base and_ lustful 
forms of worship which characterized the Eastern 
religions. The men of the day deliberately turned 
their backs upon the temple of the Lord. With 


II 
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the back to God’s temple they worshipped the 
sun—very much like some men of our own day ; 
they were disgusted with the temple—they no 
longer believed in religion, so they turned their 
backs upon it and worshipped the good health- 
giving, life-giving sun. They were satisfied with 
the religion of nature. These were some of the 
things that seemed abominations to the prophet, 
and wrong in the sight of God. 

Now the great majority of the people did 
not take part in either of these worships, but 
were utterly indifferent, and cried, as Ezekiel 
tells us somewhere else, ‘Peace! peace! when 
there was no peace.’ Ezekiel has in this chapter 
a dreadful vision of slaughter and destruction 
and desolation, a vision that is really harrowing 
and horrible to read. The central fact of the 
vision is, that, although the angel was com- 
missioned to destroy men and women, young 
men and maidens, and little children, and to 
spare not in his dreadful destroying, there was 
one class of men whom he might not touch. 
They were the men ‘ who sighed and cried over 
the abominations that were done in the midst 
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thereof.’ Upon the foreheads of these men a 
mark was to be set. The man in the linen 
garment with an inkhorn at his side put a mark 
on these men’s heads that the destroying angel 
might not hurt them. 

Think of the state of Israel in that moment 
of distraction and national difficulty. The vast 
majority of the people of that day were utterly 
indifferent to the abominations of the land, and 
the only people for whom God had a fellow 
feeling—if I may say that—were the men ‘who 
sighed and cried over the abominations that were 
done in the midst thereof ’—the men who were not 
hard-hearted and indifferent, but who felt deeply 
the evils of their times. Yet people stand out 
who pleaded for the order of things as it was, 
who pleaded ‘As it was in the beginning, is 
now, and ever shall be,’ and all the rest of the 
pleadings with which we are so painfully familiar 
in our own times. Even in that day people 
were continually mumbling ‘ Peace! peace! when 
there was no peace. With these men God 
was indignant, and the only men whom He 
tolerated were the men ‘who sighed and cried 
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over the abominations that were done in the 
midst.’ 

Now I am not going to compare England 
with Israel. The points of comparison are not 
very apparent. Weare a great, prosperous, and 
all-conquering people. The vision that is given 
of Israel is of a people conquered, and in a 
state of wretchedness and of exile. The only — 
point of comparison I want to bring home to 
you is this—that assuredly, by all the rules 
of God, the people in this country to-day for 
whom God has a fellow feeling are the people 
‘who sigh and cry over the abominations that 
are done in the midst thereof. The merely 
indifferent and careless people ; the people who 
are eternally crying ‘ Peace! peace! when there 
is no peace’; the people who still the murmur- 
ings of their conscience against the sins of their 
times, who think a little lip-service will do for 
the service of humanity, whose prejudices blind 
‘them to the conditions under which they live,— 
these people are the people with whom God 
is indignant in this as in every age. 

The people with marked brows are they ‘ who 
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sigh and cry for the abominations that are done 
in the midst thereof’ Are they all in the 
churches? There are a great many who are 
not. Some of them don’t believe in the churches 
at all; but ‘they sigh and cry over the abomina- 
tions that are done in the midst.’ Some of them 
are very unorthodox, but ‘they sigh and cry.’ 
There is very little about orthodoxy in the 
twenty-fifth chapter of St. Matthew’s Gospel, but 
there is a great deal about philanthropy and 
charity and mercy and love. I say, without 
the slightest hesitation, I would rather stand 
before the judgement-seat of God with the 
men, however unorthodox, who are moved by 
the abominations and sorrows of the age, and 
who try to save men and women, than with those 
people, however orthodox, who, in the midst 
of the conditions of our lives, continue their 
miserable mumblings of ‘ Peace! peace! when 
there is no peace.’ 

Now, I want us to see what are the abomina- 
tions of our own day. It is not so much 
that I shall depict in harrowing language actual 
evils of our times—our Sunday afternoon con- 
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ferences afford a better opportunity for detailed 
and concrete treatment of these subjects—but 
what I do feel anxious to do is to show you 
that it is the positive duty of Christian men 
everywhere to mourn over the conditions of the 
times in which they live. If we are to be 
pleasing to God, we must be men who sorrow 
over these abominations—we need to be men 
‘who sigh and cry. There is no greater 
tendency in the Church than of averting its face 
from ‘the man of sorrows, acquainted with 
grief. I know that text is supremely and well 
applied to Jesus Christ, but it is legitimately 
applied to suffering humanity itself. ‘We hid 
as it were our faces from him.’ That is an 
ever-recurring tendency of people towards the 
man who suffers. We don’t want to look upon 
his sufferings—we want to forget them; we stop 
our ears to his groans; we close our eyes to 
his wretchedness. When we think of suffering 
humanity it becomes a crushing and intolerable 
burden to us. So far, however, as we identify 
ourselves with the spirit of Christ, we shall 
become the burden-bearers of humanity, and 
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our very identification with the = spirit of 
Christ is illustrated by the way in which 
we are hurt and moved by the sorrows of 
the men and women who live about us. 

I cannot think of anything more dangerous 
to-day than the attitude of many Christian 
people to the aspirations and movements of the 
people towards betterment. I know there are 
a good many Christian men who are convinced 
that Socialism is a foolish thing. There are 
many people who want things to be as they 
are. They are fairly prosperous and comfort- 
able themselves, and they don’t want to be 
disturbed. They decline to think of the causes 
of such a movement as Socialism, and, alienating 
themselves from the great human movements, 
they drive such movements from them, because 
they don’t want the anguish and the sorrow of 
men upon their hearts. I can think of nothing 
more deplorable for the Christian Church than 
that she should be isolated from the movements 
of the times. May we at least show sympathy 
with the need of suffering humanity wherever 


we come across it! May we be the men and 
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women upon whose forehead is put the mark of 
those ‘who sigh and cry over the abominations 
that are done,’ and not those who cry ‘ Peace! 
peace! when there is no peace’! 

The majority of the people to whom I am 
speaking to-night are Christian people. Are 
you content with the conditions under which 
you live? There is something wrong with you 
if you are. 

What would a visitor to this country from 
some other planet think, if he came here with- 
out any class interests? Suppose he arrived 
in some air-machine, and found there was actually 
a country which was specifically called a Christian 
country, and the people of that country believed 
in God as their Father, and were continually 
calling themselves His children, and really mani- 
fested their belief in that by all sorts of philan- 
thropy, sending missionaries out to the far 
corners of the earth to save the heathen ; and 
suppose he read all about their missionary 
enterprises and endeavours, and then presently 
came to this city of London. What would he 
think ? 
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It is sometimes an interesting thing to get 
out of ourselves for the moment—to get away 
from our prejudices and interests, and to imagine 
what we should think about the community in 
which we live if we came to: it without any 
ideas about it except those conveyed by its 
name—Christian. As plain, straightforward men 
and women, what would any one of us think if 
we came to this city and came into contact with 
the mansion of the millionaire and the slum of 
the poor—with the houses that are crowded with 
a number of families, one family in every room ? 
Should we not begin to ask ourselves questions 
about the brotherhood of man as implied by the 
Fatherhood of God ? 

It is beyond my power to suppose that any- 
body not blinded by all sorts of prejudices can 
possibly observe the life of this country without 
feeling that the tremendous disparity of wealth 
and poverty is contrary to the will of God. While 
I believe there are men to-day who seriously 
think the excessive wealth of certain classes 
of the community and the excessive poverty of 
certain other classes are the will of God, I 
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do not understand such a view. The excessive 
wealth of one class of the community is doing 
positive harm as truly as the excessive poverty 
of another. 

If we think of our stranger coming from 
another planet, what sort of thoughts would he 
have as he came into contact with the public- 
house and its demoralizing effects? He would 
say: ‘This is a great country. These people 
profess to believe in the Fatherhood of God. 
Why don't they destroy the public-houses ? 
Why don’t they make it impossible?’ What is 
the answer? It is simply this: This country is 
not Christian exough. That is the answer. But 
when you come to other questions than the 
temperance questions-when you go to the slum 
and find people hovelled and hustled together, 
each sex like swine; when you find that the 
conditions under which they live, if they do 
not make morality impossible, make it so 
difficult that it becomes very unlikely that it 
will be practised ; when you come into contact 
with those conditions that make living a decent 
life a very difficult thing indeed, you ask your- 
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self, ‘Why don’t the people live in better 
houses?’ ‘Because of the rent.’ ‘Why are 
there such high rents?’ ‘Because the land 
belongs to certain people. ‘Why are they 
allowed to charge such high rents?’ ‘ Because 
the law of England primarily regards property.’ 
It all ultimately comes back to the question of 
property. I am prepared to say that the land 
laws. of this country make for immorality—not 
in the same degree or sense, but as truly, as 
the drink traffic. The ordinary conditions of 
life of some portions of the community make 
definitely and distinctly for immorality in great 
numbers of the people. 

I can imagine our stranger coming here and 
making inquiries about our great industrial 
enterprises, and, when he learns that the 
millionaire of Park Lane became a millionaire 
through the labour of the people, thinking of 
what great obligations he owes to the people 
from whom he gets his wealth. I can imagine 
him then analysing the life of the people, and 
being surprised there is such a thing as 
‘sweating.’ We should weep tears of blood 
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until such an evil is swept away from our 
community. How dare men thus treat men and 
women, whose bodies are temples of the Holy 
Ghost! Are men to be turned into wretched 
machines for the accumulation of wealth for 
others ? 

I dare say that some of you think that Robert 
Blatchford is one of the most wicked men of 
the age. I do not. I am thankful for that 
man who ‘has sighed and cried.’ I am pro- 
foundly thankful he has stirred up the hearts 
of mento a strong sense of the needs of the 
people. I will read you some verses from a 
poem he wrote. It is called— 


‘THE NEW SONG OF THE SHIRT,’ 
A woman weak with years, 
Cowed down by sickly dread, 
In the shadow of my fears, 
I slave for bitter bread. 


Sweet tears I may not taste; 
Mean wretches like to me, 

What time have we to waste 
In idle luxury ? 


Since if the hot tears start 
More meagre grows my dole, 
I trample on my heart ; 
I crucify my soul. 
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Round whirls the wheel, unstayed ; 
So spins my weary brain. 

Oh! thrice-accurséd trade, 
That kills our lives for gain. 


Spin, spin, thou cruel wheel, 
So my sick brain doth spin ; 

Stab, stab, thou leaping steel, 
So hunger stabs within. 


‘Whirr, whirr,’ the hoarse wheel sings, 
Like man it hath no ruth: 
Sharp, sharp, the needle stings, 
Like some damned serpent’s tooth. 


Swift, swift, the needle flies: 
God seeth my sad heart: 

He bends His awful eyes 
Upon the ‘ Labour Mart.’ 


Some bring fair flesh for sale, 
And others bring fair fame ; 
Some cheeks with want are pale, 
And others red with shame. 


Some sell their lives for bread ; 
Some sell their souls for gold; 
Some seek the river-bed ; 
Some seek the workhouse mould. 


Such is proud England’s sway, 
Where wealth may work its will, 

White flesh is cheap to-day, 
White souls are cheaper still. 


I ask you as plain, straightforward, honest men 
and women, if you came into this country as 
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visitors from another planet, whether for one 
single moment you would imagine the conditions 
which produced such a song according to the 
will of God. 

And if we go on and make a general survey 
of the same character, we remember the lot of 
the aged poor: when they have given their best 
years to the making of money for other people, 
all they have before them is the workhouse. We 
think of the lives of little children, our greatest 
national asset. Do we believe that it is the will 
of God that hundreds and thousands of little 
children should be born without hope of a 
decent life ? 

I know I am speaking of these things only 
superficially ; but I want to remind you that you 
live in a community that is called a Christian 
community, that you call yourselves Christian 
men, that you acknowledge God for your Father : 
these men and women everywhere are your 
brothers and sisters. I ask you how can you, 
in the face of these evils, do anything else but 
‘sigh and cry over the abominations that are 
done in the midst thereof’? 
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If that visitor came to this planet from another 
world, he would very likely speak of this country 
in precisely the same way as Olive Schreiner 
does in her Dream of a Modern Civilization. 
She imagines that God took her into a beautiful 
garden, and as she looked at the different people 
in the garden she saw fair and beautiful women 
spending their time amongst the growing fruit- 
trees. They went from one tree to another and 
bent over the fruit. She asked God what they 
were doing, and He told her that they were 
poisoning the fruit, that men might eat thereof 
and die. She saw men engaged in digging pit- 
falls, and she asked what they did. God told 
her they were digging pitfalls for other men to 
fall in, that they themselves might rise. She 
asked if they did rise, and He told her ‘ No,’ 

Then she saw a marble hall. At one end of 
the hall was a thick curtain, and in the hall were 
men, women, and children, feasting and drinking 
wine. She saw the wine was blood-red, and as 
they drank they sang and enjoyed themselves, 
She heard a scream, and asked the cause. God 
told her to come apart. He took her to a 
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distance, where she saw the other side of the 
curtain. There was a winepress there; and out 
of the winepress was the wine taken for the 
people who feasted, and the grapes in that wine- 
press were men, women, and children, and out 
of their blood the wine was being made for the 
others to drink. She saw how a man would 
bring a vessel, go to the curtain, lift it up, fill 
his vessel with wine, and then go back and drink 
it more greedily than any other. She saw one 
get up and begin to pray, ‘We thank Thee, 
O God, for this beautiful banqueting-hall that 
Thou hast given us.’ She asked God to whom 
they were talking, and He said, ‘I do not know; 
it is not to Me.’ Then she saw that certain 
men arose who said, ‘ My brothers and sisters, 
do you not know you are drinking the blood of 
men?’ but she saw that those who talked like 
this were taken by the others and killed. The 
great characteristic of succeeding civilizations was 
the way in which the masses of the community 
were crushed in order that the few might 
benefit. 


A great many of the evils “of the community 
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over which we grieve are the evils that are directly 
traceable to the economic conditions under which 
we live. That many of them are unquestionably 
traceable to individual sinfulness there can be no 
doubt ; but much of the evil and misery of our 
own time is preventable. 

I want every one to understand what I have 
to say upon this point. It is the last and 
principal thing. When I talk of economic causes, 
I mean moral causes. I believe every economic 
cause is ultimately a moral cause. I believe it is 
profoundly true to-day that there are a great many 
people whose lives are foul and bad, and the 
responsibility is not their responsibility. It is 
some one else’s responsibility. I believe we need 
to ponder the evils of our own times, and see 
how far we are personally responsible for them. 
There is a great deal of Socialism to-day that 
teaches no one is responsible for any evil he 
does. That is a false philosophy. It is a most 
deplorable thing that men should be told they 
have no responsibility for themselves. It is not 
true. There is a sense in which every man is 


responsible, at least in some degree, for the evil 
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of his own life. Some one has written a book 
to prove that men are guilty, and some one else 
to prove they are not guilty ; but the true verdict 
is ‘Guilty with extenuating circumstances, and 
recommended to mercy.’ That is the real sub- 
stance of Dr. Ballard’s little book, Guzdty. 

There are a good many extenuating circum- 
stances for much of the evil and sin of this 
time, and you and I dare not rise up and stand 
in judgement upon the people who have com- 
mitted these sins. As we think of the evils of 
the times, sin is ultimately the cause of them. 
There can be no question about that. But 
whose sin? Is the victim to blame or the 
oppressor? Or who is more to blame? And 
is there no blame resting upon the shoulders of 
indifferent onlookers? When I come across men 
and women who have been driven by poverty 
to crime, I do not deny guilt for crime; but 
the chief blame must fall upon the people who 
create the conditions, and actually make the 
pitfalls into which their fellows stumble. 

One of the chief things that must be brought 
to the knowledge of Christian men and women 


SOCIAL EVILS 29 


is that they must realize how far they are 
responsible for the evils of the community. God 
knows we keep our eyes shut and turn our heads 
away from evil; we avert our gaze from these 
things. May each one of us ask himself whether 
in any way, direct or indirect, he has responsi- 
bility for the great evils of our own times; and 
may God in His mercy open our eyes at least 
to see what these evils are, and how our 
community is marred by them! May God help 
us to realize that Jesus Christ came to set up 
His kingdom and establish it above all the 
chaos of modern civilization, ordered and beau- 
tiful—the joy of the whole earth ! 


II 


Social Dreams and Social Hopes 


But we hoped that it was He who would redeem Israel.— 
LUKE xxiv. 21. 
PESSIMISTIC poet of our own times 
has written, ‘Our vaunted life is one 
long funeral. We bury our dead hopes with 
bitter tears. And certainly we may say about 
the struggle of men upwards that their best and 
most truly spiritual hopes have been disappointed 
a thousand times. The cross of Jesus Christ 
was the grave of many hopes. The people 
of His own time thought He was to conduct a 
social revolution; they thought that He was 
to put down one political power in order to 
establish another. They expected the Jewish 
nation would be delivered from the power of 
the Roman tyrant, and they set their hopes on 


Jesus of Nazareth as the Redeemer and Leader 
30 
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of Israel, who was to triumph over those who 
oppressed them. ‘ They buried their dead hopes 
with bitter tears. The cross extinguished them. 
Those who had thought of Jesus Christ as the 
great Leader and Establisher of a new kingdom 
on earth were bitterly disappointed. 

We have often read this sad and beautiful 
story of the walk to Emmaus, and imagined the 
conversation that these two men had with each 
other, and all the disappointment of their tones 
when they talked with the risen Lord and 
did not recognize Him, and, thinking He 
was another, spoke to Him about their hopes 
that ‘it would be He who would redeem 
Israel.’ Their hopes were all dead. He talked 
with disappointed men and tried to comfort them. 
Little did they know their hopes were really 
based upon a great truth ; that they were follow- 
ing the one Leader who could give substantial 
political strength and liberty through all the ages. 
They had rested their hopes upon a certain theory 
of reform, and they were doomed to disappoint- 
ment. ‘They buried their dead hopes with 


bitter tears.’ 
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I cannot but feel that this sentence, which 
speaks of their bitterly disappointed hopes, is 
more or less a picture of what has happened 
over and over again in the struggles of the 
people upwards. How many times in the history 
of the centuries have men fixed their hopes 
upon great leaders, great statesmen, great rulers ! 
How many times have men dreamed dreams 
of some coming city of God which would re- 
place everything that was evil, and establish upon 
the wild chaos of society social order! How 
many times have they been doomed to disap- 
pointment and bitter sorrow! 

The history of the human race in its struggle 
upward has been well described by one talented 
author as the ‘ Martyrdom of man.’ Some of 
you may have read the very thrilling and graphic 
book that bears that name. I have read it again 
during the last week, only to feel the almost 
weird fascination and power of it, though there 
is much in it from which I differ. When the 
writer speaks about the struggle of men upwards 
he is really showing a true picture of nation 
struggling against nation, of class struggling 
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with class, the mute unexpressed striving and 
yearning of those who are at the bottom and who 
are oppressed, for liberty and betterment through 
all the ages. It occasionally finds expression in 
the voice of some leader; it occasionally ex- 
presses itself in some movement—some rebellion 
or revolution, which is put out in bloodshed, 
extinguished in utter darkness. This is the 
history of what one sees in all great civiliza- 
tions and centuries. The deep longing of the 
people for liberty, their aspirations upwards, 
their feeling that they have a right to look 
for better conditions of life, their sense of the 
injustice of things, their indignation at wrong, 
leads them to sudden and very often foolish 
revolution. The way in which they put their 
confidence in this or that man, who misleads 
them, and dooms them to disappointment, who 
does not know? 

Almost all the countries of the world have 
had such episodes in their history. The feelings, 
the yearnings, the desires of the people, show 
the moving of the spirit of Jesus Christ—the 
spirit of justice and right—within them. Is there 
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anything more pathetic in the history of the world 
than the doom and disappointment that seems 
to meet all these upward movements? Over and 
over again men have said of this or that leader, 
‘We hoped it would be he who would redeem 
Israel,’ but ‘they buried their dead hopes with 
bitter tears.’ 

It is not merely in our own age, but in all ages, 
that men are made conscious of the misery and 
wretchedness of their time. I speak of that 
consciousness, for it must be kept awake. If 
ever a Church ceases to hunger for the reform 
of wrongs, that Church is doomed. No Church 
can live which does not hear the cry of the 
people, and does not sympathize with the yearn- 
ings of the people. There is nothing of more 
vital importance than that we should realize very 
vividly the tragedy of the times in which we live. 
That need has been felt repeatedly in the history 
of civilization, and over and over again men 
have dreamed and hoped; but their dreams and 
hopes have come to nothing. 

One of the favourite criticisms on modern 
dreams and schemes is the sort of criticism you 
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often hear—given sometimes with a great sense 
of superiority, ‘My dear man, don’t talk to me 
about that sort of thing. It has all been tried 
before and failed. We know the cynical spirit 
expressed in such words. The tragedy of it all is 
that there is a foundation for it—an element of 
truth in the criticism. Men have striven upwards 
often and have fixed their hopes upon better 
things ; but they have failed. 

We think of some of the dreams and hopes 
of past ages. We see how, in ancient Judea and 
Greece, there were longings for a state of things 
that did not exist, and both of them had a sort of 
feeling they were chosen nations, and if God estab- 
lished, or if they established a spiritual aristocracy, 
consisting of Jews on the one hand and educated 
Greeks on the other hand, then everything would 
be well. The Jew thought it would be an ideal 
world if God’s people were the people who ruled 
it. They looked upon every other nation and 
people as being foul in the sight of God. Their 
ideal was a state where the Jews were the selected 
and elected people, and everybody else was treated 
as pagan and heathen. 
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If you go back to the great dream that came 
to us from the ancient civilization of Greece, you 
will find that that dream, of which we have all 
read and often heard, was a dream of a national 
aristocracy, or a nation of selected and elected 
people. A community of Greeks, the choice 
sons of the gods, was to be established; but 
such a community was to endure by infanticide 
and the enslavement of inferior nations. 

I only make a passing reference to these. 
They were not after all so much the dreams 
of the people as the dreams of the priest, the 
philosopher, the national politician, and the 
representatives of national culture. We often 
hear about them as amongst those schemes 
which have disappointed humanity. 

But I want to leave these ancient scenes and 
dreams behind, and speak of something of the 
struggle upwards in more modern times. Is 
there anything more pathetic in the history of 
Western civilization than the way in which men 
have for long centuries struggled for liberty ? 
There has not been a struggle for political and 
national liberty that has not been more or less 
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the expression of something of the spirit of Jesus 
Christ. Coming back to the history of this 
country, when the people rioted under the leader- 
ship of Wat Tyler and Jack Cade, we find these 
riots sprang from the natural and_ proper 


sentiment— 


When Adam delved and Eve span, 
Who was then the gentleman? 


Bishop Stubbs, in his recent book Christ im 
Poetry, tells us that if we examine the English 
poetry of the Middle Ages we shall find the 
idea percolating through the popular mind that 
Jesus Christ was on the side of the working 
man, the poor man, and against the baron and 
the king. In all the great struggles for liberty 
you find this idea fermenting in the minds of 
the people. Think of the Puritan struggle for 
liberty. How did it arise? From this fact: 
that the men and women of this country realized 
they were souls—that they were no longer clods 
—because men and women felt it a high dignity 
to be human beings. When a human being 
begins to feel he is a son of God, he is possessed 
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with the most revolutionary of ideas. The Bible 
is full of revolutionary ideas of that sort. These 
ideas germinate in the minds of the people. It 
was because the Puritans believed they were 
sons of God that they cut off the head of 
Charles I. No rank merely can make one 
man superior to another. All are equal before 
God. The results of these movements are seen 
to this day. 

Look at the French Revolution. If you talk 
to people of these movements, they immediately 
think of the French Revolution, and say, ‘ Think 
of the harm it did!’ I do think of the harm 
it did, but I thank God for the good it did. 
All the upward movements since have been 
the harvest of its sowing. I do not of course 
defend all the methods of the French Revo- 
lution ; but the doctrine of ‘ Liberty, Fraternity, 
and Equality’ is a divine doctrine, and is written 
on every page of the Word of God. You 
cannot avoid the conclusion that these thoughts 
germinating in the minds of the people will 
bring about all sorts of extraordinary results. 

I believe one of the most revolutionary move- 
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ments in this country was the Methodist Revival 
of the eighteenth century. The reason why 
we did not have bloodshed in England then 
was because John Wesley was raised up in 
England to preach. You want evidence of that? 
One of the most revolutionary things ever sung 
in this country is the hymn which contains the 
words— 


On all the kings of earth 
With pity we look down. 


The early Methodists sang that because they 
believed it. They looked down upon kings 
because they were the sons of God and inheritors 
of heaven. They thought they were very high- 
born people because they were new-born people. 
Thus they used to sing— 


We claim in virtue of our birth 
A never-fading crown. 


The effect in this country was fruitful of progress 
instead of sudden and drastic revolution. 
Think of the struggle of Chartism in the last 
century. The fruits were seen in all sorts of 
good harvesting afterwards. I believe Jesus 
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Christ was in all these movements. I believe 
that the spirit of upward struggle comes directly 
from Him; and yet we cannot but recognize, 
as we think of the immediate social results of 
these movements, that the people who were 
associated with them were disappointed. Their 
hopes did not seem to come to much. 

Even in the case of the Wesleyan Revival, 
it soon lost its social significance, and the 
Methodists who abstained from certain social 
amusements found a new one, and much more 
profitable, in the accumulation of money. In 
the North of England a great deal of the wealth 
was Methodist wealth, and there have been 
few chapters in the history of industry more 
contrary to the will of God than some in the 
industrial development of Lancashire. I do 
not deny that very soon the new social idea 
developed or degenerated into a mere indivi- 
dualism. Again you have the disappointed 
hope. 

If I had time, I would make reference to 
the many other movements born of enthusiasm 
and buried with tears. Take the various Com- 
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munistic movements. Go back to the time of 
the early Christians, and think of those people 
who had all things in common, who voluntarily 
associated with each other and shared their 
goods. How soon that movement was doomed 
to failure! I think of the movements of the 
last century. I think of the way in which the 
Communistic experiments in our own times have 
been doomed to disappointment, because the 
law of God has been plainly broken in them. 
They have often broken down because of wrong 
ideas of the home and of family life. Some 
argue that modern Socialism must similarly 
break down. That is unjust and unfair. While 
there can be no doubt that Communistic ex- 
periments of the last century did often break 
down in moral failure, and repeatedly the people 
struggling upwards were disappointed, this does 
not rise out of the nature of the movements. 
In our own time a new social movement is 
giving hope and heart to people. It is often 
very severely criticized for political reasons, and 
often for very unworthy political reasons, because 
it is frequently identified with a great deal that 
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does not belong to it at all. Notwithstanding 
that, great hope and heart come once more to 
the people in the dreams of Socialism. Books 
like Looking Backward and Merrie England 
have been mighty inspirations to thousands. Is 
the Socialist's dream to be one of the many 
disappointed hopes of the people? What is the 
Socialist’s dream? I want you to understand 
that I do not intend from this platform to 
advocate Socialism. I cannot help my own 
bias. I am not making any profession to have 
a finely balanced mind, with no prejudice on one 
side or the other. The people who profess to 
be so finely balanced in their judgement are 
usually the most prejudiced people I come across. 
At the same time, I do mean, so far as is 
possible, not to stand here as an adv orate of 
any particular social system. 

Socialism of the present day is not Com- 
munism. It does not mean the sharing out of 
things, and the Socialists do not think it does. 
That is what their enemies say it means. The 
Socialist knows if things were put right to-day, 
they would be as bad to-morrow under the 
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present capitalistic régime. But the Socialist 
does not think of to-morrow—he thinks of to- 
day and of the day after to-morrow. What 
he does want; and what he does believe in, is 
the common ownership of the sources of wealth 
and the means of production, and so on, and 
he is making for that ideal. That is his pro- 
gramme, but it is his aim rather than his 
programme that I want to get at to-night. His 
aim is to break down those conditions of life 
and that competitive system which make fair 
industry very often an impossibility, and decent 
and moral living at the best a most difficult 
thing. 

In an admirable address by Mr. R. Mudie- 
Smith this afternoon we were told that ‘sweating 
was the last word of the industrial system, and 
in sweating you see competition with its coat 
off” And there is a great deal to be said for 
that. The aim of the Socialist is to break down 
that social order—the present method of 
grinding, cruel competition—and to set up a 
system of combination, co-operation, and mutual 


help in its place. 
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I say I try as far as possible not to stand 
here as an advocate of Socialism; but it seems 
to me whether you are a Socialist or not, if you 
are a Christian you must be an enemy of the 
present order of things, and the only possible 
alternative before us at the present time seems 
to be Socialism. The man who says he is an 
enemy of the present order of things, if he is a 
Christian, ought to be a Socialist or offer us an 
alternative solution of Socialism. That is all I 
have to say on that point. 

But can any scheme or method succeed? Are 
we again to be the victims of disappointed 
hopes? I want to say quite plainly that I 
believe they will be disappointed hopes unless 
we understand that Socialism, like any other 
political scheme, does not touch the whole of 
human life—it only touches a part. It only 
touches the body—the material side of the human 
life. It is not a complete philosophy of life. 
There are spiritual cravings and human tragedies 
ever recurring, even in the most favourable 
circumstances, which no mechanical scheme, 
however complete, can remedy. 
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I want finally to remind you of an old dream, 
which is coming true yet. I am going to read 
itto you. A dream the most beautiful and the 
greatest in the world: 


I saw a new heaven and a new earth, for the first 
heaven and the first earth were passed away, and there 
was no more sea. 

I, John, saw the holy city, the new Jerusalem, coming 
down from God out of heaven, prepared as a bride 
adorned for her husband. 

And I heard a great voice out of heaven, saying, 
Behold, the tabernacle of God is with men, and He will 
dwell with them, and they shall be His people, and God 
Himself shall be with them, and be their God. 

And God shall wipe away all tears from their eyes, and 
there shall be no more death, neither sorrow, nor crying, 
neither shall there be any more pain: for the former 
things are passed away. 


You say that refers to the future world. It 
does nothing of the sort. Listen to what it 
says : 


I saw the holy city, the new Jerusalem, coming down 
Srom God out of heaven. 


That is a vision of this world, and not of the 
world to come. How can any one imagine this 
is a vision of a future heaven? It says ‘coming 
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down out of heaven.’ Can anything be more 
plain and straightforward than that? 

You have read Merrie England and Looking 
Backward; but is the description of the future 
there to be compared with the description of 
the holy city ‘where all tears are wiped away 
and all sorrow is done away’ ? 

Supposing we had Socialism! Does any one 
suppose that any political system can do away 
with sorrow? Has any political system any 
word to say to the broken-hearted man? What- 
ever you say, there comes a time in the lives 
of most of us when we know perfectly well 
we are sinners. I do not care whether you 
give sin a new name and call it selfishness; 
there comes a time in most lives when we 
realize conviction of sin, or the conviction of 
selfishness—when we realize we are different 
from what we ought to be; and it is a very 
humiliating and crushing experience. I don’t 
think Socialism, as such, has any word for 
the sinner. The city of God contains all that 
Socialism really means. I am going back to 
the thought I began with—the need of recon- 
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struction. In the city of God you have perfect 
conditions. St. John believed the city of God 
meant perfect conditions, and he describes those 
conditions as ‘ golden streets’ and ‘pearly gates,’ 
&c. In the ideal city that God wants people to 
live in we are not going to have slums, and 
bad houses, and bad drainage, and all the 
dreadful things that make for moral wreckage 
in ourselves to-day. It is absurd for people to 
say that God’s ideal perfect life can be lived 
apart from perfect conditions. There are people 
who teil us that it matters not what the con- 
ditions are so long as we live well. That is 
absolute nonsense. It does matter. I do not 
believe with some Socialists that conditions are 
all-important. I believe in the worst conditions 
morality is possible, but highly improbable. 
The kingdom of God is a kingdom where the 
conditions are perfect. Part of a Christian’s 
work ought to be to make the conditions 
perfect according to the will of God. The evil 
things in our time are against the will of God. 

Whilst that is true, I want you to understand 
that in this gospel it is always understood that 
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men can spoil the conditions, as well as con- 
ditions spoil the men. I do not care how you 
explain human nature. I take human nature as 
it is. I have come across men and women 
who, if they had been in different conditions, 
would have been better men and women; but 
I have also come across men and women in 
the very best conditions, and their livés have 
not been good. I do not mean to say that 
wealth makes for good lives; but amongst men 
and women who have been brought up in the 
devout homes of the middle class (which is in 
some sense the Socialist ideal) I have come 
~ across those who have had every possible ad- 
vantage in life to make them strong and good 
and holy, and yet they have become scoundrels. 
They are very likely here to-night. Am I 
speaking to some fallen man or woman who 
has been brought up in a home that made 
for right and truth and goodness? There are 
perhaps some feeling utterly ashamed as I speak 
at this moment; and you know that in your 
case you cannot put the blame on the conditions. 
You are bound to put it upon yourself. It has 


SOCIAL DREAMS AND SOCIAL HOPES 49 


been by your own folly that you have gone into 
evil ways. Some people would turn heaven into 
hell in a fortnight if they got there. The only 
way you can keep a perfect city, is by seeing 
that ‘nought that defileth enters in.’ 

We can, of course, lay too much stress upon 
conditions. As a matter of fact, I believe most 
Christian people lay too little stress upon them. 
God forbid we should go to either extreme. 
The light of that city was the Lamb. The 
ideal life cannot be lived apart from Christ. I 
have heard all sorts of politicians talk about 
ideal cities. I do not believe in any of them, 
whether Conservative, or Liberal, or Indepen- 
dent Labour, unless they crown Christ Lord. 
‘The light thereof was the Lamb.’ Whatever 
we do for the improvement of human con- 
ditions, there will be to the end of the earth the 
need of this great message—‘ Behold! behold 
the Lamb!’ 

We can never get beyond that or above that. 
We must attack the modern conditions of life 
in order to bring about the ideal city. We 
must fight against everything that causes 
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deterioration of character—all the conditions that 
make morality almost impossible. We must 
have a powerful campaign against these things 
until we have swept them away and set up ‘a 
perfect city.’ Also we must continue to preach 
the individual gospel, that men everywhere need 
a power that is not in themselves to lift them 
up—the cleansing ‘Lamb of God that taketh 
away the sin of the world. You remember 
John the Baptist said in effect to every would-be 
reformer, ‘Reform thyself.’ Individual reform, 
self-reform, is positively essential ; and unless we 
emphasize that we shall be doing great wrong. 

I would close upon this evangelical note. I 
point you to the ‘Lamb of God that taketh 
away the sin of the world.’ I believe that as 
we trust in Him we may find these dreams and 
hopes of ours not disappointed. I am sure they 
can be realized in the setting up of His city 
on earth. I trust in no other leader but Jesus 
Christ. I believe He will lead us. I ask you 
to accept //zs leadership. There is no other 
leader like Him. There is no other light that 
can come in the darkness and sorrow and tragedy 
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of our lives. I ask you to accept Him as 
Leader, as Lord of lords and King of kings. 
You cannot do without Jesus Christ. I believe 
the one thing needed in the great democratic 
movement of our times is that Jesus Christ 
should be acknowledged Lord. He is really 
moving men upwards. It is necessary for men 
to realize, that, above all great labour leaders, 
Jesus Christ is the greatest labour Leader. 
Whilst we must use all the strength and 
vehemence we can to press the necessity of 
these reforms, everywhere, this also must always 
be said—Jesus Christ can alter your life for 
you. He can change it even here and now. 
I know what the power of Jesus Christ means. 
I am speaking as a witness. I should not be 
standing here but for the power of Jesus Christ. 
He has been my Friend for many years. He 
is the best Friend I have had. I have deserted 
Him and been unfaithful a thousand times, but 
He loves me still. There is no friend like 
Jesus Christ, and all that is good in my life 
comes from Him. I don’t want you to turn 
your eyes away from these great public reforms. 
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Keep your eyes on them—do your utmost to 
bring them about; but in addition to that, before 
that, more important than anything else, is this 
great claim, that every man, woman, and child 
should here and now acknowledge the kingship 
of Jesus, and become His faithful soldier and 
servant unto their life’s end. 


ITI 


The Devil’s Socialism 


The fool hath said in his heart, There ts no God.—Ps. xiv. 1. 


Then Satan answered, Doth Job fear God for nought? Hast 
not Thou made an hedge round about him, and about his house, 
and about all that he hath on every side ?—JoB i. 9, 10. 


AST Sunday evening I asserted that 

Socialism would add one more ‘buried 

hope’ to the dreams of humanity, unless God 

was acknowledged as the leader and commander 
of the people. 

I propose, therefore, to-night—adopting a 
phrase of the late Dr. Parker, ‘the devil’s 
Socialism ’—to speak of that Socialism which 
ignores God, and supposes that any merely 
mechanical theory can save humanity. 

Socialism can never be regarded as anything 
but a political and economic method and 


ideal; it will always break down when it is 
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stretched out into a complete philosophy of 
human life. 

The two passages I have chosen indicate two 
directions in which Socialism must break down 
as a complete philosophy of human life. 

A mere materialistic Socialism really disbelieves 
in God and man. It gives God notice to quit. 
It regards man as a creature of circumstances. 

One degrades man: the other denies God. 


I. The application of Socialism to the whole 
round of human life arises out of its doctrine of 
environment. This doctrine, when pressed into 
the service of a Socialist philosophy, degrades man. 

All Socialists and social reformers claim that 
environment has a _ profound influence on 
character. Social reform is concerned with the 
alteration and transformation of men’s sur- 
roundings. It is by no means denied that the 
conditions under which people live to-day under- 
mine and demoralize character in such a way 
as to make high and noble living nearly im- 
possible. But to claim that we are nothing but 
the product of environment. is to go too far. 
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This at least cannot be proved. There are 
actual variations, and unexpected turns of 
character amongst men, which bear incalculable 
results. It may be argued that they are the 
results of heredity, which is only a wider ex- 
tension of the term ‘environment.’ And, of 
course, it is allowed, if you bring God into 
account as part of a man’s heredity and en- 
vironment, that man is a resultant of many 
forces, known and unknown. But these forces 
are so hidden, and their combinations so com- 
plex, that this hardly helps the argument. Men, 
as they are born and live in the actual environ- 
ment of their lives, react upon environment as 
truly as they are influenced by it. No man when 
he comes into the world can be absolutely shaped 
and moulded by his life’s experiences. How- 
ever you account for them, there are certain 
powers of resistance and independence in every 
human being, which are incalculable in their 
operation and result. Ifa man’s character is a 
resultant, it is a new combination of such a sort 
as to be uncertain in its movements. 

Now men are largely influenced by their sur- 
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roundings. The hedge about them matters much. 
This fact is at the bottom of all Socialist pro- 
grammes. But to claim that zo¢hzng else matters 
is to go too far. Such a claim really makes the 
‘bottom man’ a ‘bottom dog.’ 

In common with many Christian admirers of 
the practical social teaching of Robert Blatchford, 
I deplore his attempt to stretch certain Socialist 
views, perfectly valid in the practical sphere, 
into a philosophy of life, which we cannot accept, 
because we remain unconvinced of its truth. The 
Book of Job gives us an interesting illustration of 
an ancient discussion of the value of environment. 

Satan argued that Job’s morality was simply 
the result of his prosperity. ‘Hast not Thou 
made an hedge about him, and about his house, 
and about all that he hath on every side?’ If 
this hedge were taken away, what would happen 
to Job? That ancient book shows us that the 
removal of Job’s prosperity was utterly unable 
to shake his faith in God. ‘Though He slay 
me, yet will I trust in Him.’. The removal of 
the hedge made a great difference to Job. His 
views of life were altered. His creed was 
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remoulded. But he fought his way through to 
triumphant faith. He vindicated his Vindicator. 
He showed that there was such a thing as good- 
ness in itself, apart from its advantages. 

Satan disbelieved in human nature. To him 
goodness depended on circumstances. Job 
vindicated man. 

Now, it seems to be a modern view that man 
is only what the hedge makes him. We claim 
that there is something more than the hedge— 
there is the man. 

When people say we are all the sport of cir- 
cumstances I readily concede that environment 
has a profoundly modifying influence on character 
both for good and for evil. That is why Socialism 
attracts men. But I can never believe that 


there is nothing else. 
A man’s a man for a’ that, and a’ that. 


We do not underestimate the hedge. What- 
ever the colour of our Socialism, we are all at one 
in wishing to put a hedge round every one. It 
is the lack of the hedge which is so deplorable 
to-day. Thousands of little children with no 
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proper protection against every sort of evil 
influence! God help us to put a protective 
hedge about them! But with all that the fact 
remains that human nature, as we know it, is 
not completely accounted for by a philosophy 
which sees in man’s character nothing but the 
effect of the hedge. Such a philosophy disbelieves 


in man, as Satan disbelieved in him. 


A man’s a man for a’ that. 


II. The conversion of Socialism into a philo- 
sophy of life often degrades God. 

It denies Him, ignores Him, expels Him. 
Socialism without God, if a paradise, is a fool’s 
paradise. ‘The fool hath said in his heart, 
there is no God.’ 

It is a mistake to suppose that Socialism 
necessarily implies that God is unnecessary, 
or that man is a mechanical product of mechanical 
forces. Socialism may succeed as a programme, 
it can never succeed as a philosophy. 

It must be, however, allowed that some 
Socialists have imagined that Socialism would 
be godless. Some have claimed it to be an 
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anti-Christian movement. On the whole this is 
not the attitude of the newer Socialism, whether 
of the Continent or of England. 

Nothing has done more to make English 
people fear Socialism than the fact that they have 
imagined it to be bound up with the repudiation 
of the Christian revelation and the Christian 
morals. At the present time certain journals 
are doing their utmost to make their readers 
believe that Socialism is subversive of the 
Christian religion. 

It is unquestionably true that outstanding 
Socialists have made statements which give 
some ground to the fears of Christian people. 
The unfortunate campaign of Robert Blatchford 
against Christianity in this country has cer- 
tainly done as much harm to Socialism as to 
Christianity. The following quotations from 
Socialists are well known: 

BesEeL: ‘The revolution differs from all its 
predecessors in this—that it does not seek 
for new forms of religion, but denies religion 
altogether.’ 

EncEL: ‘The first word of religion is a lie.’ 
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Kart Marx: ‘The idea of God must be 
destroyed: it is the keystone of a perverted 
civilization.’ 

Betrort Bax: ‘It is useless blinking the fact 
that the Christian doctrine is more revolting to 
the higher moral sense of to-day than the 
adulterous rites of heathendom could have been 
to the conscience of early Christians.’ 

‘In what sense Socialism is not religion is now 
clear: it utterly despises the other world, with 
all its stage properties; that is, the present 
objects of religion.’ 

‘Socialistic religion is the worship of man.’ 

‘Ye cannot serve God and humanity, is 
the burden of the nobler instincts of our 
age.’ 

‘Do away with supernaturalism, and have the 
definite recognition of human reason as the sole 
means of arriving at truth.’ 

Now, is Socialism dependent on these views? 
As a practical programme, it has nothing what- 
ever to do with them. Economic Socialism is 
just as neutral towards religion as political 
Liberalism. Socialism is the political creed of 
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hundreds of Christian ministers to-day, who 
adopt it because they regard it as an instru- 
ment of Christianity. But wherever Socialists 
try to stretch their political theories into a 
complete philosophy of life, they imperil their 
practical schemes by general reflections on 
religion and philosophy which are no integral 
part of social economics. 


III. Mere materialistic Socialism is impossible, 
for the world cannot do without a religion. 

Socialism can only apply to certain relations 
of human life; and it will only be effective in 
them as it finds its proper spiritual basis. 

Nothing is more striking than the fact that 
Socialists need a religion. Man cannot live 
by bread alone. Many leading Socialists have 
rejected Christianity; but they grope in the 
darkness for some religion which they can 
substitute for it. 

Robert Blatchford thinks he can do without 
Christianity, but he doesn’t suppose he can do 
without religion. So he teaches Humanism. 
Socialism may be capable of healing many of 
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the wounds of humanity. What are its 
claims? Much of the preventable wretched- 
ness of human beings would be done away for 
ever. The volume of human misery would 
be lessened. The crying injustice of modern 
civilization would be wiped out. Each human 
being would have a chance. To be born—unless 
you were born with extraordinary intellectual — 
endowment, or physical energy—would no longer 
mean for millions of people an entrance upon 
a life of wretchedness and vice and crime. 
Prison doors would be opened, and thousands 
of captives would go free. Many of the historic 
causes of human suffering would be done away 
for ever. But is there any one to claim that, 
under Socialism, all tears would be wiped away? 
Would there no longer be sadness and sin and 
heartbreak? Would there be no bitter  disap- 
pointment, no frustrated aspirations? Would 
the time ever come when the poet’s words 
were antiquated and misunderstood ?— 


Never morning wore to evening but some heart did break. 


I care for any programme which will bring 
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about the amelioration of the condition of the 
people of England; but to substitute Socialism 
for Christianity would be to substitute the less 
for the greater. 

Socialism may wipe away many tears; but 
the human heart, with its sorrow and tragedy 
and sin, needs a greater comforter still. Take 
Christ out of the world, and you take the 
light out of the world, and leave it plunged 
in outer darkness. 

The world cannot do without Christ. You | 
remember that little booklet of Coulson Ker- 
nahan, in which he imagined the result of a 
disbelief in Christ coming over the world. 
You remember his graphic word-painting: the 
great procession of European dignitaries, who 
confessed they had been worshipping a lie 
because they had been worshipping Jesus as 
God. The cross, the symbol of the worshipped, 
was broken in pieces, and the representatives of 
the nations sought pardon for their blasphemous 
worship of amere man. You remember, too, the 
other pictures he drew: the dying of a woman 
of shame; the death-bed of a little child; the 
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immorality practised through a disbelief in Christ ; 
the utter darkness of the man who began to pray 
to the children’s Saviour and remembered that 
his worship was a lie. ) 

©Take~Christ--out of life, and there is no 
comfort or strength or hope left for the miseries 
of men, and there is no Saviour from their 
sins. 

If Socialism does all that can be reasonably 
claimed for it, it must still be remembered 
that we need a ‘Lamb of God which taketh 
away the sin of the world.’ ‘And the light of 
that city is the Lamb.’ 


IV 


The Socialism of Jesus Christ 


Our Father which art in heaven, hallowed be Thy name. 
Thy kingdom come. Thy will be done, on earth, as tt is in 
heaven.— Matt. Vi. 9, 10. 

HAVE taken as the title of my sermon 

‘The Socialism of Jesus Christ,’ and I 
must, first of all, say that this term can only be 
used in a metaphorical sense about the teaching 
of Jesus Christ. Jesus Christ, in the literal 
sense of the word, was not a Socialist. Neither 
was He a Liberal, nor a Conservative, nor a 
Wesleyan Methodist. He did not come under 
any such classification. Jesus Christ, who rises 
above all categories in which we place men, 
can belong to no sect or party, though He 
stands for what is good in all of them, and 
is the inspiration of the best in each of them. 


In the modern sense in which we use the 
65 5 
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word ‘Socialism’ as a description of a political 
or economic programme, it is obviously absurd to 
speak of Jesus Christ as a Socialist. There is no 
theory of economics in the teaching of Jesus. 
Jesus Christ was not a mere political reformer. 
Jesus Christ was not bound down to any one 
century. Jesus Christ did not speak to any one 
particular time. He is the Lord of all the ages. 
When I speak of the Socialism of Jesus Christ I 
do not mean to say He could be classified exactly 
and literally among people who are Socialists 
to-day. What I mean to say is, there is a great 
deal in His teaching which is the same as their 
teaching. I will go farther than that. So far 
as they offer to the public a practical scheme of 
betterment of the conditions of men, until 
there be a better scheme put before the public, 
so far do they express—I speak with all 
qualification—the great spirit of Jesus. For 
instance, the Solicitor-General was speaking 
the other day, and he said Socialism was so 
impracticable. He said it was ridiculous for 
people to talk about it. They might as well 
try to get the Sermon on the Mount carried 
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out in daily life. I am perfectly willing to 
accept the Sermon on the Mount as a political 
programme, if any political party will adopt 
it. I have not yet come across the political 
party that is willing to do so; therefore 
one is compelled to adopt that programme 
which is most like the Sermon on the Mount. 
Surely it is the duty of the Christian to accept 
that programme for the public betterment which 
is most like the teachings of Jesus Christ. If 
he concludes that Socialism is such a programme, 
what alternative has he but to adopt it? 

Now, in speaking of the social teachings of 
Jesus Christ, I have chosen one particular 
passage because I think I can concentrate what 
I have to say, and focus the thoughts of Jesus 
Christ upon this subject. The difficulty in 
talking about Christ's views of social subjects 
is to know what to leave out, for the whole 
of His teaching is more or less of a social 
character. I do not say it is not of a spiritual 
character, but throughout it is more or less of 
a social character. Jesus Christ stood out to 
the men of His time as a social reformer. He 
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heralded and preached a new kingdom in which 
the social evils of His time should be done away, 
and in which righteousness, truth, and love 
should be real forces. Our Lord was heralded 
before His coming by one of the greatest of 
all democratic songs: ‘He that is mighty hath 
done great things. He hath put down the 
mighty from their seat, and He hath exalted 
the humble and meek.’ The very first sermon 
our Lord preached contained the words, ‘He. 
hath anointed Me to preach good tidings to 
the poor. He hath sent Me to proclaim release 
to the captives, recovery of sight to the blind, 
the setting at liberty of them that are bruised.’ 
Oh yes, I know these words have been spiritual- 
ized, and I don’t object to their spiritualization ; 
but I say it is an unfair exegesis, a misunder- 
standing of the Scripture, if you do not realize 
that in the first place Jesus Christ was speaking 
about actual captives and actual social and political 
evils which He came to remove. He declared 
the kingdom of God on earth. He declared con- 
tinually in many ways that He came to establish 
the will of God in this world, and the great prayer 
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on which I am speaking to-night is the prayer that 
His kingdom may come, and that His will may 
be done on earth as it is in heaven. As one 
studies the sayings and the teachings of Jesus 
Christ, as one studies the parables, one finds it 
impossible to interpret them withoutacknowledging 
that Jesus Christ was intensely concerned about 
the whole lives of the people with whom He 
had to deal; and however much He stands out 
as the great spiritual deliverer of all generations, 
He did come to His own time as a social re- 
former—as a man who stood for the breaking 
down of the strongholds of evil and the establish- 
ment of a better social order. It is impossible 
to read the Gospels fairly without saying that 
was at least part of the programme of Jesus 
Christ. 

‘Thy will be done.’ Jesus came for the setting 
up of God’s kingdom. As a matter of fact, the 
will of God is always being done on earth. 
People who oppose that will are always over- 
ruled for good. Nothing is more extraordinary 
in the history of the world than the way in 
which God uses His enemies to do His will. 
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The prophets were not slow to point this out. 
But the prayer of Jesus Christ is that God's 
will may be done in a particular way; that it 
may be done in earth as it is done in heaven ; 
that the order of earthly things shall be after 
the heavenly order—the order of love, beauty, 
truth, and righteousness, which our Lord came 
into the world to establish. What are the 
characteristics of this kingdom? The more 
we think about them the more we see how 
utterly different they are from the characteristics 
of the kingdoms of this world. Who are the 
happy people, the prosperous, successful people, 
in this world? and who are the happy and 
successful people in the kingdom of Jesus? 
Jesus tells us very plainly, ‘Blessed are the 
poor in spirit.’ Do we look upon them as the 
happiest? ‘ Blessed are they that mourn.’ Do 
we not say, ‘Blessed are the merry, for they 
shall laugh last’? ‘ Blessed are the meek, for 
they shall inherit the earth. Do not our 
political economy and our political history show 
us that for the most part ‘ownership of land 
was granted for military service’? ‘Blessed are 
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the merciful.’ Our history teaches us, ‘ Blessed 
are the merciless, for they shall obtain money.’ 
‘Blessed are the peacemakers.’ And we know 
perfectly well as we look around us that people 
practically believe, ‘ Blessed are the war-makers, 
for they are adored by the children of men.’ 
Take the Beatitudes one by one, and there is 
no earthly kingdom of which they are true at 
all. The kingdom of heaven is quite different 
from any kingdom that exists in this world. As 
to the principles of the Sermon on the Mount, 
we have been told over and over again that it 
is impracticable. You will realize how impracti- 
cable. ‘Love your enemies’ is very different from 
‘Undersell your competitors.’ ‘Love thy neigh- 
bour as thyself’ is very different from ‘ Every 
man for himself.’ ‘ Forgive men their debts’ is 
very different from ‘ Put the bailiffs in the house.’ 
Can there be any question at all that these 
precepts and principles of Jesus Christ are not 
those of the kingdoms of this earth? The social 
order which He declared is a different order 
from the modern social order. If the day come 
—and God grant it may come!—when the will 
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of God is done on earth as it is done in heaven, 
these are the laws of that kingdom, and the 
people blessed and great in that kingdom are 
not the people who are blessed and great in 
the kingdoms of the world. They will be people 
breathing the spirit of the Beatitudes, influenced 
by considerations of love and charity, mercy and 
truth. 

I speak in a general way only to show you 
that here you have set forth a prayer for a 
social order that would make an immense differ- 
ence to human life. I read here, ‘ Hallowed 
be Thy name.’ I believe that phrase has a 
great significance for us, though we do not see 
it for the moment. The prophets pointed out 
the necessity of honouring God’s holy name. 
We call our country ‘Christian England. I 
don’t know whether there is any blasphemer 
in this place. I hope there is not. But I am 
perfectly certain there are no words of blasphemy 
you could utter, or nothing you could say to 
profane the name of God, as the slums of this 
city profane it. If you come into this ‘ Christian 
England,’ and you see here, there, and every- 
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where the signs of vice, sin, and tyranny, and 
evil; and you say they represent Jesus Christ, 
and stand for God, the name of God is mocked. 
‘Hallowed be Thy name.’ The name of God 
will never be hallowed by us, however much 
we sing about it, until we make our country 
and our actions Christian in deed and Christian 
in reality, and not merely so in sentiment. Deeds 
profane the name of God more than any words 
can do. 

Let us go on to think of this prayer in another 
relation. We read here, ‘Give us this day our 
daily bread.’ Jesus Christ told us to ask God 
for our daily bread. He would not have told 
people to ask for that if He did not think 
they could get it. As a matter of fact, can 
everybody who asks for daily bread get it 
to-day? It seems to me that any Christian 
community must by its action and its life make 
it possible for a prayer like that to be answered. 
*Give us this day our daily bread’—and in this 
city men and women in hundreds and thousands 
tell you they have to go to the devil to get 
their daily bread, or they would never get it at 
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all! That is what actually happens. I am not 
exaggerating, or using strong language for the 
sake of it. It is simply the truth to-day that 
thousands in this city are driven by poverty to 
vice and crime. They are told to ask God for 
their daily bread, but they get it from an entirely 
different source. I believe it is the will of God 
that everybody should have his daily bread. 
I do not believe for one moment Jesus would 
tell us to pray a prayer if that prayer could 
not be answered. This is surely an indis- 
putable position. It is our positive duty to see 
to it that men and women everywhere have a 
chance to get their daily bread, and to get it 
from God, according to the laws of truth and 
justice. I agree with what Robert Blatchford 
said in his book on Socialism. He says Socialism 
stands for the body—food, clothing, and shelter ; 
and for the mind—knowledge and pleasure. I 
would go further and add, ‘And for the soul 
—religion. There can be no mistake. The 
great problem of existence must be settled 
before man can begin to live. One of the 
greatest tragedies of life is the fact that millions 
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of people in this country of ours are so con- 
cerned with the getting of bread that they have 
no time or strength to live at all. Am I to 
be told that fe is a mere struggle for bread? 
Is that what human life is for? Have we 
such a low view of the dignity of a human 
being that he must spend his whole strength, 
heart, imagination, mind, body, and soul in 
satisfying the cravings of hunger? Is not man 
meant for something higher than that? Is not 
man a nobler being than that? Christ said, 
‘Man shall not live by bread alone, but by 
every word that proceedeth out of the mouth 
of God.’ How can that word be fulfilled to-day ? 
Probably the majority of our people in this 
country have to make such a continual and 
perpetual struggle merely to get bread and 
satisfy their physical hunger, that they have 
no strength, or mind, or soul, for life’s greatest 
significance. God bless every effort to deliver 
men from the grinding struggle of mere existence 
in order that they may live the life human beings 
were meant to live! Men stand for something 
more than bread to-day. Every man has a right 
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to live, to use his mind, and his heart, and his 
soul in the enjoyment of God’s great gifts. 

Jesus prayed, ‘Lead us not into temptation.’ 
The modern economic system is always leading 
us into temptation. The conditions under which 
people have to work are a continual pressure on 
the soul. So I speak of the Lord’s Prayer to- 
night. It means the reconstruction, the re-creation 
of our social order, in order that the whole 
community of men and women, the children of 
God, may have a reasonable opportunity of getting 
it answered. The great fact on which Jesus 
Christ insists in all His teaching is that first word 
of the Lord’s Prayer, ‘Our Father which art 
in heaven.’ Jesus Christ is against any social 
order in the world which goes to the debasing 
of men. He stands for human dignity. He 
stands for true human greatness.. He stands for 
the brotherhood of men in the family of God. 
He stands against all things that lower men. 
What is the valuation Jesus Christ puts on men? 
The whole world is not equal in value to a man’s 
soul. What profit if a man gain the whole world 
and lose his own life? Human life is of more 
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importance than all the material advantages in 
the world. When Jesus Christ compares man 
with any sort of wealth, He doesn’t consider 
the wealth a bit. I believe we shall find 
the real explanation of that strange miracle, 
the destruction of the swine of Gadara, in 
this fact of Christ’s high valuation of a man. 
Men are of more value than any property. 
‘How much, then, is a man of more value 
than a sheep!’ Property in those days was 
represented by swine, sheep, herds. The most 
valuable thing in the world to Jesus Christ is 
man. I want to ask you, ‘ How about the social 
order of to-day? Is it true that man is valued 
most? Do we understand what real wealth is? 
The real wealth of the nation is in its men and 
women, and in nothing else. The Christian 
conception of wealth must be very different from 
that which is non-Christian. The Christian sacri- 
fices everything for the sake of the human soul. 
The moralizing of commerce, and of all public 
life, is of the greatest importance to-day. Jesus 
Christ is always on the side of men, as against 
mere wealth. There will be a great war in our 
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time—there is not the slightest doubt about it— 
between two hosts: the men who stand for gold, 
and the men who stand for humanity.’ Gold and 
God—that will be it. God and Mammon—those 
will be the two camps. God help us to be 
on the side of men, for Jesus Christ stands for 
men, and anything that degrades human beings, 
turns them into machines, treats them as mere 
implements, regards them as mere tools, stamps 
upon them, crushes them, defaces God’s image 
in them, makes them mere beasts—anything that 
does that is contrary to the will of God. Jesus 
Christ comes to set up the kingdom of God, to 
make the will of God be done. 

And if God is the Father of men, it implies 
a universal brotherhood. It will only be in the 
atmosphere of a great human fraternity that we 
shall be able to gain the social alterations we so 
much need. If we are to have a great movement 
of human betterment, it will never be brought 
about by men working in their own interests. 
It will mean a great deal of sacrifice, a great 


1 The ‘Trade’s hostility to the Licensing Bill is a conspicuous 
instance of this, 
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deal of giving up for the sake of others. Why 
should we give up for others? Why, why? 
Why care about other people? Are there not 
many people in the world we do not like? One 
of my continual petitions is, ‘Lord, help me to 
love the people I don’t like.’ Some people always 
repel us. Why should we love them? Why 
trouble ourselves about them? It seems to me 
we must have this great sense of brotherhood. 
It can only be a reality instead of a fancy to us, 
as we believe in the Fatherhood of God binding 
humanity together in one family. I say that idea 
of the Fatherhood of God, and the consequent 
brotherhood of men, is essential to us in all our 
strivings for social betterment. Where you have 
a family the strong will help the weak. We want 
the family spirit interpreted in society to-day. 
I believe it is so interpreted to a great many 
outside the Christian Church, as well as to those 
inside. There are the weak and stricken, and 
troubled, and wretched, and outcast, and there 
are the strong and the powerful. But the family 
spirit will always mean that the stricken and 
troubled ones will be cared for first, just as in 
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your family there may be a little lame boy or a 
little blind girl, who is most cared for. If only we 
everywhere realize the Fatherhood of God, and 
if men and women realize that they are bound 
together in a great brotherhood because of that 
great Father, then they will spend themselves and 
spend their strength, and mind, and heart, and soul 
in striving to save the lost, and the weak, and the | 
fallen. I believe more than anything else that 
Jesus Christ and His religion, so far as it applies 
to the social order, mean two things,—the high 
dignity of human life, and that anything that 
debases it is contrary to His will; and that 
because God is the Father of all men, every 
man everywhere belongs to the great family, and 
all of us are under a positive obligation to live 
for the weakest and most wretched. And the 
more the Spirit of Christ—the spirit of service, 
the spirit of sacrifice—takes hold of us, the 
more likely shall we be to see the kingdom 
of God. 


V 


Socialism and the Old Theology 


:* But now in Christ Jesus, ye who were once afar off, are made 
nigh in the blood of Christ. For He ts our peace, who hath 
made you both one, and hath broken down the middle wall of 
partition between us.—EPH. ii. 13, 14. 


There can be neither Jew nor Greek, bond nor free, male nor 
Semale ; for ye all are one man in Christ Jesus.—GAL. iil. 28. 


Unto Him that loved us and washed us from our sins in 
fis own blood, and hath made us kings and priests unto God 
and [His Father: to Him be glory and dominion for ever and 
ever.— REY. 1. 5, 6. 

HESE three passages of Scripture refer to 
human sin and divine pardon, and the 
centre of their thought is the cross of Jesus 
Christ. It is difficult to expound them or to 
give them any true significance except upon 
the theories of the old-fashioned evangelical 
theology, and yet it would be most difficult to 
find anything in the Word of God more demo- 


cratic or more in sympathy with the spirit of 
81 ; 6 
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Socialism than these passages which I have 
read. 

It has been claimed by the New Theology 
that it is the theology of the Collectivist 
movement. It is not a part of my purpose to 
make any sort of attack on the New Theology. 
If any one. has come expecting that, he will go 
away disappointed. So far as the social teaching 
of that theology is concerned, I am in profound 
and entire sympathy with it; but I think that 
the claim that is made, that the New Theology 
is the exclusive theology of this social teaching, 
needs a certain amount of support. 

Mr. Campbell, in his book on the New 
Theology, gives a noble expression of belief in 
the obligations of the Church for social service, 
to which we may cordially assent. But he goes 
on to claim that the New Theology is ¢he 
theology of the movement. I shall not question 
that, but I must claim there is not the slightest 
ground for saying the Old Theology is not the 
theology of this movement, and I claim the 
theology of the cross, the theology which main- 
tains the dogma of sin, the theology which 
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maintains the dogma of the forgiveness of sins, 
the theology which St. Paul preached, the theology 
which has been associated with the evangelical 
revivals, and has made the evangelical revivals, 
the theology which is after all the formulation 
of our experience of the power of God to save 
us from our sin,—I claim that theology is 
democratic, and that theology is well fitted to be 
the soul of the Collectivist movement. That all 
men are to be considered not for their station, 
or their rank, or their riches, but merely on 
account of their humanity, and as sons of God, 
has been declared as long as the gospel has 
been declared. 

Now, there are some old theologies against 
Socialism; but when you talk about old theo- 
logies, there are so many you must distinguish. 
There is a theology, however, which Mr. Campbell 
has attacked—and I think rightly attacked— 
which is absolutely against Socialism, and the 
name of that is Calvinism. It was killed in the 
eighteenth century by John Wesley. When I 
talk about the Old Theology, I talk about the 
theology which killed Calvinism. The Calvinists 
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taught that there were a number of elect people 
in the world—that some people were eternally 
reprobate by the will of God and some were 
eternally elect. It taught the salvation of a 
little coterie of peculiar people. 

Now, that theology was killed in the eighteenth 
century, but it has arisen again in a social shape 
in the nineteenth and twentieth centuries. Men 
no longer believe in the ‘elect,’ but they believe 
in the ‘select.’ And instead of that old theo- 
logy of the special people who were saved for 
some inscrutable reason by God before they 
were born—they had nothing to do with it 
—we have now substituted in many cases the 
theology of the ‘select’—salvation by social 
respectability. 

Yesterday in the Dazly News there was’ an 
excellent account of an interview with the 
Rev. Silvester Horne. I noticed particularly 
one thing Mr. Horne said was that ‘what we 
want above all in the village churches is a 
bonfire of pews.’ He looked upon pews as 
standing for the separation of man from man. 


In the church you have one group of people, 
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‘select,’ and the others—well, I need not char- 
acterize them, but they are not ‘select.’ So 
far as that is true of the theology of the 
eighteenth century, I am profoundly thankful for 
anybody who can do anything to sweep it away 
from the earth. It is a pestiferous thing, and 
has made people think in many cases that the 
Church of God is the peculiar property of a 
class instead of the home of the people. 
Against such a theology too much cannot be said. 

I claim that the theology which killed that— 
the theology of ‘Whosoever will may come,’ 
the theology that is the essential message of the 
passages upon which I have based my remarks 
to-night, the theology of the sin of man and the 
power of God to forgive sin—is not only not 
anti-democratic, but it is the most intensely 
democratic of all theologies. 

Now I want to come to my text and show 
three things about the Old Theology of the 
Cross of Jesus Christ. 

I. The Cross is a 4eveller. 
II. The Cross devels down. 
III. The Cross vels up. 


ro 
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The Cross is a eveller. It breaks down 
the middle walls of partition between nations 
and stations and sects. It levels. The idea of 
levelling has been the ideal of most of the 
great democratic movements. People have often 
spoken of all sorts of advanced and progressive 
speakers as ‘Levellers.’ It has been one of 
the terms of contempt flung at the heads of 
those who stood for advance generation after 
generation. | 
here is nothing in the world that levels like 
the Cross of Jesus Christ. It simply declines 
to regard any of the artificial distinctions that 
men make. It is profoundly true ‘it breaks 
down the middle walls of partition.’ It is the 
death of Christ that breaks down the middle ~ 
walls. It recognizes no difference between the 
Jew and the Gentile, the Englishman and the 
foreigner, the bond and the free, the aristocrat 
and the tramp, the man and the woman, nor 
has it respect for any of the artificial distinctions 
which men have created. The ‘caste’ system 
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has been little more tyrannical in India than 
in England; but the Cross of Jesus Christ 
destroys caste, along with the other works of j 
the devil. = 

You may tell me you cannot make all men 
equal. Yousay, ‘Is there no difference between 
Shakespeare and an idiot? is Gladstone no better 
than a tramp? is Charles Wesley no better than 
Charles Peace? is there no difference between 
Francis of Assisi and Jabez Balfour? How can 
you make men equal if they are not equal?’ I 
do not think it means there will be no natural 
inequalities between men. I am_ sure that 
Socialism knows there are many natural in- 
equalities amongst men, but what it stands for is 
equality of opportunity—equality in the sight of 
God and man. Jesus Christ and the religion of 
Jesus Christ always stand for this. You are 
not to consider a man merely as an Englishman, 
but as aman. You are not to consider a man 
merely as wealthy, but as a man. You are not 
to despise a man as poor, but to esteem him 
as a man. 

Here you have the theology of the gospel of 
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Christ. It gets right down to the deepest basis. 
The Cross strikes out of existence all those 
artificial walls and barriers that nation builds 
against nation, station against station, and class 
against class, and people of intellectual attain- 
ment against people who lack intellectual en- 
dowment. The artificial restraints which society 
builds up vanish in the sight of the Cross. 
All men are equal before God, and we want 
people to see that their equality is manifested 
not by the fact that men have no natural differ- 
ences, but that equality of opportunity is given 
them. 

I think the parable of the talents is the best 
illustration of this. The parable of the talents 
simply acknowledges at once that men have 
different abilities. The man with a great deal 
of ability has five talents given him. That is 
a great sum of money. The man with fair 
average ability has two talents given him. That 
is a smaller sum of money. The man of very 
small ability has one talent. That is compara- 
tively a small sum of money. Think of it, if 
you like, as £500, £200, and 100. The man 
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with great abilities has 4500 given to him to 
trade with; the man with fair average ability 
has £200; and the man with small abilities has 
£100. 

Notice this: when the master gives them this 
money he does not expect all will do equally 
well. He expects the man of great abilities will 
produce more than the man of little abilities, 
but the reward he gives them both is the same 
in each case, ‘Well done, good and faithful 
servant!’ He does not say that the man who 
made 4500 extra is a better man than the man 
who made £200. He believes a man should 
be rewarded according to the way in which he 
uses his abilities. If you think of this, as I do 
sometimes, as a race, you will understand it. 
Here are a number of people running a race 
of 220 yards. One is started at scratch, one 
has 10 yards start, and one has 20 yards 
start. Why does one have 20 yards start ? 
Because he is 20 yards weaker than the 
‘scratch’ man. The strong man is handicapped 
—he has 20 yards farther to run than the 
weaker man. In society, who is handicapped ? 
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It is the weaker man. He has no chance— 
we make it less; he is born poor, so he is 
put in a slum where it is more difficult for 
him than in any other place. We take away 
the handicap from the strong man. The man 
who is the son of decent people is put into 
circumstances where morality is easy. Jesus 
Christ stands for giving the weak man as good 
an opportunity as the strong man, and the reward 
that Jesus Christ will give is not according to 
the amount of work people do, but according 
to the quality of the work people do. Equality 
of opportunity is what Christ stands for. He 
does not argue that people are naturally equal 
—He wants to give every one in this world a 
fair and reasonable opportunity. It is the arti- 
ficial sort of inequality that Jesus Christ does 
away with, not the real inequality of intellect 
and character. Honour will be given to those 
to whom honour is due. It is the artificial 
sort of inequality which means people never have 
a chance that is contrary to the principles of 
Jesus Christ. 

You will tell me that, whatever the Cross 
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stands for, Christians believe in all sorts of social 
distinctions. That is the result of paganism, 
not Christianity. The New Testament knows 
nothing of upper, middle, and lower classes. 
They are looked upon from the human stand- 
point, and from that standpoint alone. I know 
the New Testament knows something about 
classes, but they are very different from the 
sort we think about. ‘We draw a horizontal 
line, as a great preacher has said, ‘and we 
put upper, middle, and lower; but Jesus Christ 
draws a perpendicular line, and puts “sheep” 
That is His classification, not 


2 


and ‘‘ goats. 
of station or wealth or position, but of goodness 
and of badness, and it is the only classification 
that is worth making. Well, I do not deny 
it is a very common practice on the part of 
many people who are Christians to pay alto- 
gether too much respect to those artificial 
divisions of society which St. Paul said the 
Cross of Jesus Christ broke down. That is 
so; but where the Spirit of Christ works we 
see better than anywhere else, even now, the 
way in which the artificial walls of partition are 
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broken down, and our common humanity is 
asserted. 

To illustrate this, I will tell you a very simple 
story. You have doubtless heard it many times 
before, but I will tell it again. The Duke of 
Wellington was coming to the Communion Table, 
and a poor labouring man was coming too. The 
priest, who, unfortunately, did not realize that 
at the Communion Table the presence of Jesus 
Christ did away with the middle wall of par- 
tition, thought it extremely presumptuous of a 
labourer to go to the Table with the Duke, 
and he was about to turn him away, when 
the great Duke, who was a most honourable, 
straightforward gentleman, and came to the 
Table in all humility, had the courage and 
godliness to say, ‘We are all equal here.’ 

That is true. In the sight of Jesus Christ we 
are all equal, for He breaks down the middle 
wall of the miserable artificial caste system of 
the world and society which so often enters 
the Church itself to-day. These artificial walls 
are simply swept away by the Spirit of Jesus 
Christ. 
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I] 

In the second place I want to show that the 
Cross of Jesus Christ Zevels down. 

The passage I have quoted from the Revela- 
tion is this: ‘Unto Him that loved us, and 
washed us from our sins in His blood.’ There 
can be no mistake about it, the Old Theology 
is very definite and distinct in its teaching about 
sin. So far from its teaching about sin being 
anti-Socialistic, I believe the thing that is the 
most democratic is the Christian teaching about 
sin. I don’t know whether we realize how 
splendidly democratic the Christian teaching 
about sin has always been, and always must 
be. Whatever we lose, we must not lose our 
hold of the doctrine of sin, or else we shall 
only have a sort of beautiful philosophy in a 
world that is corrupt and foul and needs some- | 
thing more than beauty. There is nothing more “) 
democratic than the evangelical doctrine of sin. 
It says, ‘All have sinned.’ All! There is 
no difference. It acknowledges no difference 
between the best man and the worst man. You 
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cannot have anything more democratic than 
that. It includes the saint and the sinner, and 
says they all need to cry, ‘God be merciful to 
me a sinner. There is nothing more demo- 
cratic than the doctrine of sin. John Foster 
once wrote an essay on this subject—‘ The Aver- 
sion of Men of Taste to Evangelical Religion.’ 
Why did the men of taste dislike it? For this 
simple reason—they hated to be told they were 
poor sinners in the sight of God; but it is 
necessary, according to the evangelical concep- 
tion of religion, that a man of refinement and 
taste should realize he is a sinner even as a 
murderer or a thief realizes it. It was exactly 
so in the eighteenth century. The Evangelical 
Revival consisted in teaching sin and the for- 
giveness of sins. An aristocratic lady wrote to 
the Countess of Huntingdon, who had sent her 
an account of the Evangelical Revival, and had 
told her that all aristocratic ladies were sinners 
just like their poorer sisters. She replied in 
words to this effect : ‘It is monstrous to be told I 
am a sinner, and as much in need of a Saviour 
sss the common wretches that crawl the ground.’ 
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I say it is a most democratic doctrine, and 
it is true. We hear to-day a great deal said 
about ‘environment’ and ‘conditions.’ It is 
pointed out that a man brought up in certain 
conditions is very likely to become a murderer 
or a thief, but in other circumstances. he would 
be nearly sure not to be a murderer or a thief; 
that a woman brought up in certain environments 
will almost inevitably find her way to wretched- 
ness and prostitution, but if brought up in other 
circumstances she will live a life pure and chaste 
and good. Then there are certain philosophers 
who say a// we need is to alter the environment. 
I believe altogether the most perfect analysis is 
the evangelical analysis. It gives this account 
of sin. It says it is perfectly true if a man 
is brought up in some conditions he is likely 
to be a thief; but it says, ‘There but for the 
grace of God go I,’ and puts in the name of a 
saint. It does not say it is all a matter of 
condition, but thanks God for the conditions 
that have made it possible for a man to live a 
decent life. 

There is a great deal of difference between 
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the old evangelical conceptions and the teaching 
of sin to-day. We talk about szzs, St. Paul 
talked about szz. Sin is more fundamental than 
sins. It belongs to the nature of man. Sin 
is the most humiliating thing in the world. It 
levels us all down to the condition of the 
criminal, and we don’t like to believe that. 
But it is true, and it is best for us to believe 
it. I know I am speaking to many people whose 
hands are clean, who are honest and true in 
their outward lives; but do they know their 
hearts are foul? I speak from a _ privileged 
position as a man who has had the influences 
of a Christian home and guardianship, who 
has been taught from his earliest days that 
the greatest thing in the world was to be good. 
I have had a Christian education, and from 
youth have been sheltered and strengthened. 
Monstrous crimes have been almost impossible 
to me. It would have been a positive difficulty 
for me to commit a crime that would have sent 
me to prison; I should have had to break 
away from the conventions of my whole life. 
And yet, with all that protection, with all that 
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environment of love and prayer and goodness, 
I know perfectly well I am nothing but a sinner 
in the sight of God. If these things had been 
taken away from me, and I had been brought 
up as possibly some of you may have been 
brought up, if I had heard nothing but blasphemy 
from my earliest years, if I had heard the name 
of God only to curse it, and hate it, would I 
be standing here? Would I not have been a 
thief and a liar and a profligate and all those 
things which my soul now loathes and hates? 
It might have been so except for the grace of 
God. Corruption is in me. When I live any- 
thing like a respectable life, and you live 
anything like a respectable life, God save us 
from the spirit of the Pharisee, from thinking 
we are better than the drunkard, or the woman 
who is defiled and impure, who sells her body 
for gold. God forbid you should think you 
are better than they. You are not better than 
they. Put in the same circumstances, you would 
have done what they have done except for the 
grace of God. 

The Cross of Jesus Christ declares that most 
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democratic of all doctrines—that your aristocrat 
and your pauper, your man at the top and 
your man at the bottom, Shakespeare and the 
idiot, are all equally sinners before God, who 
need His mercy and His love. The Cross 
levels down. 


Ill 


Finally, I want to show you that the Cross 
gr up. For the Old Theology tells us of 
the magnificent future coming to the people who 
realize their sin and wickedness. ‘Unto Him 
who loved us and washed us from our sins in 
His own blood, and hath made us znmgs and 
priests unto God and His Father: to Him be 
glory and dominion for ever.’ The evangelical 
theology tells us of the splendid dignity that 
comes to the man who is humiliated in the dust 
and trusts in Christ to be raised by Him into the 
heavenly places. He takes a share in unsearch- 
able wealth. Many poor people are richer than 
millionaires because they have the unsearchable 
{ riches of Christ. 
ae 
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There is a story about an old man who had 
rheumatism very badly. He could hardly get 
to his class, but he would go every week to the 
little fellowship meeting in the village chapel. 
The squire of the village said to him one day, 
‘John, why are you going out?’ 

He said, ‘It is my class-night, and I want 
to go.’ 

‘You are not fit to go. You have rheumatism, 
and you ought to be in bed. You are simply 
not fit to go.’ 

‘No, sir; I must go.’ 

‘Well, I will give you half a crown to go home.’ 

‘No, sir, I don’t want half a crown. I have 
a whole crown laid up for me in the heavens.’ 

I believe that story is true, and if it isn’t it 
ought to be; but what I want to point out to 
you is the profound truth it illustrates. The 
man who really enjoys the religion of Jesus 
Christ will not give it up for anything. 

I was once speaking from a platform like this, 
and the chairman there, who was talking about 
religion, got very excited. He said, ‘What 
will you take for your religion?’ And a man 
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in the gallery said, ‘I would not take a million 
pounds for mine.’ The chairman said to him, 
‘You are a millionaire, my friend; I congratulate 
you.’ It is perfectly true. If you have some- 
thing you would not sell for a million pounds 
you are a millionaire. I quoted to you once 
before the words the early Methodists used to 
sing to show their sense of their own dignity. 
They only had, most of them, a few shillings 
a week ; but they used to sing: 


On all the kings on earth, 
With pity we look down. 


The cross of Jesus Christ levels up. It levels 
down. It comprehends us all in the condemna- 
tion of sin. It classifies all men as sinners, but 
to whomsoever will it brings pardon and peace 
and life and joy. I claim to-night—and this is 
my last word—whatever may be said about the 
Old Theology, so long as it teaches that com- 
prehensive and universal doctrine of human sin 
and that universal pardon given to all men who 
come to Jesus Christ, it is not anti-democratic, 
but democratic. 
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I wonder how democratic we are to-night? 
I wonder whether we all realize we are sinners. 
I believe that is the most important thing for 
us to realize—bad and good, rich and poor, weak 
and strong, 
You remember that exquisite story of lan) 
Maclaren’s—the story of the old doctor come 
to his death-bed. Dr. Maclure had lived a 
life of splendid service, and the only text for 
his tomb seemed, ‘Greater love hath no man 
than this, that he lay down his life for his friend.’ 
He lay on his bed dying, and he called his old 
friend, a Scotchman, to him. They had never 
talked on religion to each other. They kept up 
a very strong reserve. Though sometimes their 
souls had touched, their words had never touched. 
Very quietly the old doctor said, ‘ Will you read 
for me from the Bible?’ And his friend, re- 
membering what he had read to his dying mother, 
opened the Bible at the fourteenth chapter of 
St. John’s Gospel, and began: ‘In My Father’s 
house are many mansions.’ The doctor stopped 
him. 

‘It's a bonnie word, an’ yer mither wes a 
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sanct; but it’s no for the like o’ me. It’s ower 
gude ; a daurna tak it. Shut the buik an’ let it 
open itsel’, an’ ye’ill get a bit a’ve been readin’ 
evry nicht the laist month.’ 

Then his friend opened it again and found the 
story of the publican standing afar off, who 
would not so much as lift up his eyes to heaven, 
but smote upon his breast, and said, ‘God be 
merciful to me a sinner.’ 

‘That micht hae been written for me or any 
ither auld sinner that hes feenished his life, an’ 
hes naethin’ tae say for himsel’,’ said the doctor, = — 
VY That is the word for me-and_for you, ‘ithe 
best, for the worst, for the highest, for the lowest, 
for the foulest sinner, for the sweetest saint, that is 
the.word-for.me_and.for-yousthe universal word. 
We are all one blood, all tainted with one disease, 
all have one remedy—‘ God be merciful to me 
a sinner.’ ' God give us to see even now that 
He has loved us and washed us from our sins 
in His own blood. God make us to be kings 
and priests unto Him, \ 


VI 


Social Reform: The First Step 


Except a man be born again he cannot see the kingdom of 
God.—JounN ili. 3. 


HAVE been speaking during the last few 

weeks on social evils and the various 
methods suggested for doing away with them. 
I have tried to treat them from different stand- 
points, and striven to show the sympathy which 
I deeply feel with all the movements which 
make for the amelioration of the conditions of 
men. And now I come to the last of my course 
of sermons upon these subjects, and I want to 
ask you particularly and pointedly what the 
practical issue of it all is. I want to ask every 
one here to consider this question, What can 
I do to bring about these desirable changes? 
What can I do to bring about the city of God? 


103 


104 SIX SERMONS ON SOCIAL SUBJECTS 


I. Wuat 1s THE KiIncpom oF Gop? 


In the time of our Lord there can be little 
doubt but that the Jewish people were looking 
forward to a great social and political revolution, 
in which they supposed the power of the Roman 
would be overthrown and the power of the Jew 
would be set up in its place. The various 
Messiahs that were raised up in those days 
all proclaimed the same teaching of the kingdom | 
of God. To the average Jew the kingdom of God 
meant the kingdom of Judea. The two things 
were identical in his mind. Jehovah was Israel’s 
God, and Israel was Jehovah’s people. They felt 
that whatever happened for the honour of Judea 
happened for the honour of Jehovah, and what- 
ever happened for the honour of Jehovah hap- 
pened for the honour of Judea. They felt that 
the people of Israel and Jehovah were bound 
together in mutual interest, and what touched 
God touched the people. The great hope, there- 
fore, the great popular hope of the time, was 
for a social and political revolution, of such a 
character that the Roman power would be over- 


SOCIAL REFORM: THE FIRST STEP 105 


thrown amongst the Jews, and the Jewish power, 
which they looked upon as God’s power, would 
be set up. 

Now, when we come to the New Testament, 
we find that John the Baptist and Jesus Christ 
did teach the coming—and the immediate coming 
—of the kingdom of God. ‘The kingdom of 
heaven zs at hand. They also believed in a 
great social and political revolution; but I 
don’t think that it can be asserted that they 
believed in this social and political revolution 
in the same way in which it was popularly taught 
and popularly held by their contemporaries. 
They gave a different content to the terms 
popularly used. In some sense we may say 
they spiritualized the kingdom of God. I 
say in some sense, because I know that 
term is open to very serious criticism and mis- 
representation. We may be quite sure that 
John the Baptist had a sounder and deeper 
understanding of what the kingdom of God 
meant than the people to whom he preached. 
He knew it would be something more than a 
Jewish kingdom in place of a Roman kingdom. 


106 SIX SERMONS ON SOCIAL SUBJECTS 


It might be accomplished through Jewish 
ministries and agencies; but in the mind of 
John the Baptist it was a city set up for 
righteousness and truth and holiness, in which 
the will of God would be done; and when 
Jesus Christ prays that the kingdom of God 
may come, He expounds it by saying, ‘ Thy 
will be done in earth, as it is done in heaven.’ 

We can get something like a fair idea of what 
Jesus Christ and John the Baptist meant by. 
the kingdom of God by considering that picture 
of their teaching in the twenty-first chapter ot 
Revelation, to which I have already made 
reference in this course of sermons. I take it 
that St. John’s vision of the holy city, ‘ coming 
down out of heaven,’ was the same sort of 
literature as Mews from Nowhere, Looking 
Backward, or Utopia. He was giving a descrip- 
tion of what he thought this earth would be 
like if the will of God were done in it. He 
sees the city of God coming down out of 
heaven. It cannot be said too often that John 
is zot talking about the future blessedness of 
heaven, but about the future reign of God on 
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earth. All such revelations as these have 
reference to the social and religious teaching 
of which they are the expression. 

There area great many people to-day who think 
that modern Socialism is taught by such books 
as Looking Backward and the Modern Utopia. 
They do not realize that they are dealing with 
merely an imaginative picture of what Socialism 
would be, so that the imagination of the people 
may be appealed to by the pictures presented 
in such books. These pictures are simply per- 
sonal ideas of how collective principles would 
express themselves if they were adopted. And 
I think we may say the twenty-first chapter 
’ of Revelation has precisely the same relation to 
the religious and social teaching of Jesus Christ. 
We have, as it were, a vision whereby an appeal 
to the imagination is made. We have the out- 
working of those principles in wonderful imagery, 
of such a kind that our imagination is appealed 
to by it. If we examine St. John’s vision we 
shall find a city of perfect conditions. It is 
a vision of a city which is one of great wealth. 
The people of this city all share the wealth. 
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Nobody has any private property in the city 
at all. You cannot find anything about private 
property in the twenty-first chapter of the 
Revelation. The whole community enjoy the 
whole wealth of the city. It is not a city 
of any particular nation. It is more than a 
Jewish city which is described here. Other 
people had dreamed of making an ideal city 
by doing away with other nations—by extermi- 
nating them, or enslaving them, or by means 
of infanticide—but as you look at this city 
you find the gates are open on every side of 
it. It is a city that is evidently meant for all 
the nations of the world. None are to be 
shut out—all are to be treated equally. The 
gates are open day and night. 

You find as you examine this imagery also 
that it is a city in which you have the perfect 
combination of town and country. You have 
all the ordinary city conditions—notice the streets 
and its wall; but if you read the description 
of the city in the twenty-second chapter, you 
will read of the ‘river of the water of life’ 
and the ‘tree of life. ‘Utopia’ literature is 
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rich in works of this type; but ¢hzs vision of 
the city remains to our own day the very 
highest and best. You have there absolutely 
perfect conditions—conditions that are shared 
by all, and conditions that make for the benefit 
of each; and besides this, you are reminded 
there is no darkness in this city. There is no 
night there. Why? Because the light of the 
city is the Lamb—the Lamb who was slain 
from the foundation of the world to take away 
men’s sin. 

People come into this city weeping, but the 
_ Revelation says, ‘God shall wipe away all tears 
from their eyes. And when sorrow and sin 
enter there, there is the Lamb to bear the sin, 
and God to wipe away the tears. ‘The light 
of the city is the Lamb.’ The city is lighted 
by the sacrifice of Him who died upon the cross. 
And in a secondary sense the light of that model 
city is the light of sacrifice—the light of lives laid 
down for the sake of others,—the illumination 
of Christ-like lives. You have incorporate in 
that city the great principle of perfect conditions, 
and the great principle that these conditions 
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are kept perfect by the sacrificing spirit of Him 
who is the ‘Lamb of God, which taketh away 
the sin of the world.’ 

The more you study the twenty-first chapter 
of Revelation the more you will understand what 
John the Baptist and Jesus Christ meant when 
they talked about the coming of the kingdom 
of God. 


Il. How 1s tue Kincpom or Gop TO BE 
Broucut AzsoutT? By PERSONAL REFORM. 


Now, if this is the case, we come to the practical 
question : How is it to be brought about? That 
was the question asked of John the Baptist and 
asked of Jesus Christ. How does John answer 
the question? We have already read in our 
lesson the way in which he answers the question. 
He says very plainly that men must reform 
themselves. He says very plainly that ‘the 
soul of all improvement is the improvement 
of the soul.” He comes to those people who 
talk about their religious past and says, ‘God 
is able of these stones to raise up children 
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to Abraham.’ To the multitudes he says, You 
must have the loving, sacrificing spirit. ‘He that 
hath two coats let him impart to him that hath 
none. ‘To the publicans, who were extortionate 
and took undue amounts from the people in 
taxes, he says, ‘ Exact no more than that which 
is appointed you.’ To the soldiers he said, ‘ Do 
violence to no man, neither accuse any falsely, 
and be content with your wages.’ Because he 
said that, many people think they have a final 
argument against Socialism, whereas they have 
really a very strong argument for it. I don’t 
know anything that has been more frequently 
wrested from its original context to give a false 
significance than this saying. People have said 
that working men ought not to be discontented 
with their conditions, because John the Baptist 
said to the soldiers, ‘ Be content with your wages.’ 
The Baptist was dealing with soldiers; and the 
soldiers of that time, like the soldiers of all times, 
were not to be trusted in a foreign country. 
We know perfectly well, for instance, how careful 
the officers were in the South African War to 
keep the soldiers from pillaging. It was easy 
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for them when they were hungry to help them- 
selves to poultry from a farmyard. The soldiers 
of Christ’s time were precisely the same, and 
would go about pillaging the poor people; and 
what John said to these soldiers who made 
inquiries about the kingdom of God was, ‘Stop 
your pillaging, and don’t go into the houses of 
the poor people and steal their poultry or sheep. 
Be content with your wages.’ That is to say, 
‘Reform yourselves.’ 

This is the way, too, in which Jesus dealt with 
Nicodemus. I don’t think we can understand 
this story unless we understand that. The man 
came to Jesus by night. He was a ruler of 
the Jews. He came to discuss the politics 
of the kingdom of God with this new preacher. 
He wanted to know what He had to say about 
it. He had been brought up in certain traditions 
of the kingdom of God, and he came to Jesus 
Christ to see if he could get any new light 
on the subject. Jesus Christ looks right into 
his heart and understands him, and says, ‘ Except 
a man be born again he cannot enter the kingdom 
of heaven.’ ‘You can have no conception what- 
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ever of what the kingdom means. You can talk 
about the kingdom; but this kingdom I am trying 
to establish you cannot understand unless you 
are born again.’ Jesus Christ is one with John 
in saying that it is essential that people should 
be reformed if they are to do anything to 
bring about the ideal conditions that are given in 
such picturesque form in the twenty-first chapter 
of Revelation. How does all this apply to-day? 
It applies very much. I believe it is true that 
the kingdom of heaven is at hand. What is that 
kingdom? The nearest practical approach to it 
I know, on its external side—I cannot help it if 
you do not agree with me—is to be found in the 
schemes and dreams of the Socialist. The 
Solicitor-General says you might as well strive 
after the Sermon on the Mount. I am quite 
willing to accept that. 

When we look into the Sermon on the Mount 
what do we find? We find that Jesus Christ 
substitutes co-operation for competition, and the 
dignity of service for the dignities of rule. He 
believes in the laws of love and life rather than 
the laws of hatred and death. He had the courage 
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to believe in a community of happy people living 
happily ; and not an anarchy of mutually destruc- 
tive men, tearing each other’s throats for bread. 
And yet, when He thinks of this happy and blest 
community which is pictured for us in the imagery 
of the twenty-first chapter of Revelation, He says 
that in order to understand it and enter into it 
‘ye must be born again.’ 

I believe that men and women need to be 
born again to understand the kingdom of God 
in this age. They need an absolutely new 
birth. I know a great many good people who 
say it is impossible for such a state of things 
to be on earth as that described in the twenty- 
first chapter of Revelation. I say it is not 
impossible, but ‘except a man be born again he 
cannot see the kingdom of God,’ and it is in the 
measure that he is born again that he may realize 
the possibility of this very earth becoming the 
glorious place in which God reigns and in which 
His will is done. The unbelief of Christians 
to-day—the unbelief of us all—is one of the 
most sad and disconcerting things. Many 
persons who oppose Socialist schemes for the 
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amelioration of the conditions of men oppose 
them out of pure cynicism and unbelief in human 
nature. The man who does not believe in man 
does not believe in God. It is true that faith 
in man means faith in God. If you cannot 
believe in the brotherhood of the man you have 
seen, how can you believe in the Fatherhood of 
the God you have not seen? We need to believe 
in humanity, in the dominant and triumphant 
goodness of humanity. 

I hate to think that men should suppose the 
Sermon on the Mount cannot be applied to 
human life until we live in heaven. It may. 
Jesus Christ meant it for this world or no world. 
It was preached in order that we might be 
guided and helped in our social relations, and it 
is foolish for Christian men to say it is beyond 
and above them. They say it would destroy our 
modern social civilization and break society in 
pieces. Thank God it would! But in order 
to really believe in the new social order of 
triumphant righteousness, we must be born 
again. 

The new birth, according to Wesley, is a 
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change in the disposition of the heart, and this 
is essential for any one to understand that a 
new kingdom of unselfish love may be set up, 
and with that change alone can we hope to 
enter into the kingdom. 

Now, this is open to two objections. There 
are people who say there are a great many 
Christians who profess to be born again, but who 
have no consciousness of the possibilities of the 
new kingdom. They have not entered into its 
thought. Again, there are others who remind 
us that some who are not professing Christians 
are yet very anxious for the coming of the king- 
dom, and very enthusiastic about the future of 
humanity. Is it true that Christians can be born 
again without seeing the possibility of a reformed 
humanity? I do not want to speak unkindly or 
censoriously, but I will say this, that if Christians 
are born again without a hatred of social evils 
and enthusiasm for the establishment of a new 
order, they are born again blind. Then again, 
I would like to say about the people who are 
anxious for the betterment of humanity—wherever 
that enthusiasm has taken hold of men, and they 
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are willing to sacrifice themselves for others, 
whether they know it or not, they are born again. 
They have passed out of death into life, because 
they love the brethren. You have there the 
true expression of the spirit of Christ. One 
of the greatest mistakes the Churches ever 
made, and particularly the Evangelical Churches, 
was to say there was only one type of con- 
version. There are many. Jesus Christ has 
as many sides to His character as there are 
people in the world; and where I see men and 
women willing to sacrifice themselves—all they 
have and are—and throw themselves into a 
movement that stands for the regeneration of 
humanity and the betterment of their conditions, 
I am not going to say these men are not Christ- 
like. Many of them are really more Christ-like 
than the people who make profession of allegiance 
to Jesus Christ, but who have no enthusiasm 
for the betterment of humanity and the building. 
up of His kingdom. 

I will go on to ask you what this change of 
heart means. Wesley, as I have said, describes 
the new birth as a change in the disposition 
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of the heart. It means deliverance from dark- 
ness into light. It means that a man living for 
himself, and for his own sinful indulgence and 
his own poor self, has been so changed that 
he lives for humanity. It does not mean less 
than that. It means a change from selfishness 
to unselfishness. I am not saying that the new 
birth means that entirely and at once to all 
people. I know perfectly well there are men and 
women who come under the condemnation of 
some dreadful sin, and cannot get away from the 
haunting presence of that sin. Oh that God 
would deliver them! Those men and women 
who when they come to God forget everything 
but God and their own soul, are not to be 
called selfish for forgetting everything but that. 
It is perfectly natural that they should. The 
only thing they can think of is, ‘He loved 
me, and gave Himself for me.’ But that at most 
is only the very beginning of the Christian life. 
Let me quote Hugh Price Hughes on this 
subject : 

‘Do you want to be saved from hell? Poor 
wretch! Poor wretch! The very devils desire 
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that. They would be glad enough to escape 
from hell if it were possible. Is this your idea 
of Christianity, to be saved from punishment? 
That is a sentiment shared by the most degraded 
criminals. Perhaps you say, ‘I want more than 
that. I want to be admitted into heaven when 
I die.” Poor wretch! Poor wretch! All the 
base and vulgar and cruel have that desire; for 
the word “heaven” in such a sense simply 
means freedom from pain and sorrow, together 
with pleasure. Every scoundrel in the world 
desires that. You say, ‘I want to be absolved 
from sin.” That is better, but it is a very 
negative desire, and is most unattractively 
selfish.” 

The Christian life means something more 
than escape from hell, something more than 
reaching heaven. It is more than absolution 
from sin. ‘No man has entered in any deep 
sense into the Christian life until he begins 
to live for other people, and tries to serve 
Christ and humanity. To be born again means 
a change from selfishness into unselfishness. 


The world will never believe in any other sign 
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of the new birth than that. It will believe in 
your religion if you live for other people, but 
it will not believe in anything less than that. 
You ask me whether this is a very practical 
method of trying to reform. It is the most 
practical of all methods. What we want to-day 
is reformers—thousands of them, millions of 
them—men simply filled with the spirit of Jesus 
Christ—willing to give up everything for the 
sake of making the world better. 

Robert Blatchford is looked upon as a practical 
Socialist, but he has written a little book called 
Altruism. In that pamphlet he says that what 
Socialism wants more than anything else is 
the spirit of altruism, of sacrifice for the sake 
of others. The most practical thing in this 
world is to get that spirit of sacrifice in all 
those who want to see and take hold of the 
kingdom of God. If we want the kingdom of 
God we must be born again. It is only by 
selfishness becoming unselfishness, that we can 
hope ever to see or seize the kingdom of God. 
Some of you have read that remarkable collection 
of papers edited by George Haw, called Zhe 
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Religious Doubts of Democracy. Among them 
there is a paper from a working man, which 
speaks of his religious experience and the work 
he has done for Socialism. He points out how, 
years before, he gave up religion because he 
felt the Churches were anti-Socialistic, and then 
flung himself into the Social Democratic movement 
and did a great deal of work. After a number 
of years he became weak and ill, and asked 
himself why he should give himself up for the 
sake of other people. Why should he not make 
money in his business ? Why should he not think 
about himself instead of other people? People 
were ungrateful to him for what he did, and he 
almost decided to give it up and work for himself. 
At that time, too, he began to think of the old 
religion he had forgotten, and of the Christ he 
had ignored because of His wretched misrepre- 
sentation in the Churches. Thinking of Him 
and His religion, this man realized that Christ 
had not forgotten him, and he began to think 
again about the Cross of Jesus Christ, and he 
came to the foot of that Cross asking the Saviour 
to forgive him for his neglect and his forgetfulness. 
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He found when he came to the Cross that the 
religion of Jesus Christ was necessary to him 
and all men for the salvation of individuals and 
humanity. It inspired in his heart a new 
enthusiasm for humanity, and he felt he must 
take up his old work again, that he must now 
work with renewed and redoubled earnestness 
for the improvement of mankind. He _ put 
himself forth into this work with new enthusiasm 
for Christ’s sake, for he felt that was the greatest 
motive—the noblest motive. 

I don’t think we can work for other people 
except for Christ’s sake. I believe men who are 
doing it to-day and are not acknowledging Christ 
are very often unconsciously influenced by the 
spirit of Christ in a way they do not understand. 
Of this I am sure, that for average humanity 
there will be no great work done in bringing 
about the kingdom of God unless men are over- 
come with the passion of the Christ, understand 
that humanity was crucified in Jesus Christ, and 
then for the sake of Christ and humanity give 
themselves for the establishment of the kingdom 
of God. It is by being born again that men 
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everywhere will bring about the kingdom of 
God. 

I want to say one word more to-night before 
I close. I want to make an appeal—a very 
earnest appeal—to all those who are in this place, 
to join the crusade for bringing about the city 
of God. I want to ask you whether you think 
the world can be made better. I am delighted 
to notice in this congregation a large number of 
young men, who stand upon the very threshold 
of their lives. Many of you have heard the 
new birth talked about simply in relation to sin 
and to the putting away of sin. That is abso- 
lutely essential, and there are very many of you 
who need personal cleansing and salvation from 
sin. But the Spirit of God does not only convict 
men of sin, but of righteousness. There are 
some people who are driven into Christianity 
by their sin, but there are others who are wooed 
into Christianity by the attractive personality of 
the Saviour and the righteousness of God. I 
believe one of the things that will make 
Christians is the realization of the righteousness 
of God. 
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Oh, men in this place, do you believe the 
world as it is to-day is God’s will—that the 
wretchedness and misery caused by preventable 
economic causes is according to the will of 
God? Do you believe it is right and necessary 
there should be poverty in the world because 
Jesus Christ said, ‘The poor ye have always 
with you’? I do not suppose any man of . 
intelligence supposes anything of the sort. Do 
you not see what is according to God's will? 
He would sweep away all the conditions that 
make for sin and poverty and immorality from 
the face of the earth. That is the will of God. 
It is the will of God that the city should come 
down out of heaven from God—the city of 
righteousness and truth and beauty and joy. I 
would to God we could realize that it is possible 
to bring that city down. It is very difficult to 
make yourself believe it is possible, but it is a 
great and blessed possibility. If men could be 
endued with the splendid vision of the city, then 
many things called impossible to-day would be 
swept away. There isa faith that can overcome 
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its way down was caught by a mountain range 
and now stands amongst the mountain peaks. 
And the mountains are greed, poverty, in- 
difference, vice, and vested interests. Faith can 
scale these mountains. 

Young man, I want to enlist you in this 
great crusade. I want you to be born again 
into a new enthusiasm, a new hope, a new life. 
Would to God that every man wanted to do a 
great work in the world! Why should he think 
it is God’s will he should be obscure and little ? 
It is not God’s will he should be. He bids 
you shine, and live a noble and exalted and 
great life. God forbid you should think it is 
a sign of modesty to stand in a corner. Nine 
times out of ten it is a sign of stupidity. 
God meant you to shed forth His light, to be 
witnesses for Him; to help in the betterment 
of humanity. Oh that I could make some young 
man see the magnificent possibility of his life! 
What are you doing with it? Spending it, in 
many cases, in indifference. Some of you are 
drifting down and down in carelessness, without 
any thought or regard for what is truth. Would 
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to God you could be born again! Out of 
selfishness into unselfishness—out of sin into 
righteousness and longing for the city of God. 
How can we seize that city? By reforming 
ourselves, by sweeping away selfishness and 
evil and sin; in a word, by being born 
again. 

I pray you to enlist in this great crusade. 
We have heard of the crusades in the past for 
taking the Holy City. You know how Europe 
was stirred in those crusades to take the Holy 
City from the Saracens. My brethren, we have 
to take the Holy City out of the hands of the 
sweater, the brewer, and the tyrant. I want 
to enlist you in that new crusade—the crusade 
to take the Holy City. There it is on the 
mountains. Scale the mountains! You, young 
men, every one of you is a possible soldier in 
this army. It means being born again, it means 
living for others, living for Christ; it means 
renunciation of yourself, putting away the things 
you love and care for. You will never see the 
kingdom of God unless you are born again. 
‘Ye must be born again. God give to us 
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every one the new birth now. I say if we 
submit ourselves to Him, yield to the wooing 
of His Spirit, and follow the gleam that comes 
to us and shows us the way to the highest 
and best and noblest, we shall be born again, 
and we shall take the city. May God grant it! 
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